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Introduction

he Gemara, Shabbos 23a,
states that upon seeing the
Chanukah lights of someone

else, one recites the blessing of
She‘asa Nissim. Tosafos, Sukkah 46a,
are bothered by the fact that other
mitzvos do not have such a blessing.
We don’t recite a beracha upon seeing
a lulav, sukkah, mezuzah or any other
mitzvah. What is at the root of this
blessing? Why does Chanukah — a
late rabbinic holiday — merit this
unique blessing?

In truth, there are two components

of the mitzvah of ner Chanukah. One
relates to the formal obligation to light
the candles. We recite the beracha

of lehadlik ner shel Chanukah as we
light the candles commemorating

the parallel experience in the Beis
Mikdash. We light in the context of

a miraculous salvation of the Jewish
People. Reenacting those magical
moments of bringing light into a very
dark world full of assimilation, we
embrace the symbolic fire of Torah
that illuminates our homes. In this
regard, we seek to create inspiration
within the internal world of our family
and ourselves.

However, there is an additional
dimension to the Chanukah
experience. Upon entering the Beis
Hamikdash, the Chashmonaim could
have easily relinquished their goal of
kindling the Menorah based upon the
principal of onnes rachmanah patrei
— we are exempt from mitzvos when
circumstances beyond our control
don’t allow us to perform them. The
absence of any oil, in addition to the
ubiquitous presence of impurity,
would have provided enough halachic
basis to postpone the rekindling of
the Menorah until materials could

be properly procured. Yet they chose
differently. The Chashmonaim
searched the Mikdash for any vestige
of pure oil, and upon finding only
enough for one day — knowing

full well that this lighting would be

inadequate — they moved forward

One of the central messages of Chanukah

is that illumination and inspiration must

not only be created, but also discovered and

pursued. There is a miracle not only in the

creation of light, but in its appreciation and

enjoyment as well.

Rabbi Yaakov Glasser
David Mitzner Dean, YU Center for the Jewish Future

Rabbi, Young Israel of Passaic-Clifton

with hadalakas HaMenorah. One of
the central messages of Chanukah

is that illumination and inspiration
must not only be created, but also
discovered and pursued. The berachos
that are recited on the Chanukah
lights are not only for the production
of the light, but for its discovery and
appreciation as well. The beracha that
is recited upon seeing the lights of
others is symbolic of this discovery
and appreciation.

We live in a world with much
darkness. From our own internal
communal struggles to the larger
global threats of extremism and terror,
the message of Chanukah is not only
found in our mandate to illuminate
that darkness ourselves, but in our
efforts to discover it in the homes of
others as well. As we walk the streets
of our communities on Chanukah
and we peer into the windows of our
fellow Jews, we pause and recognize
that there is a miracle not only

in the creation of light, but in its
appreciation and enjoyment as well.

YA
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Hearing the Sounds of the Divine

The struggle with Greece

Pirkei D’Rebbe Eliezer describes the
Greek rule over the Jews during the
Hasmonean period as “darkening the
eyes of the Jewish people.”" It would
seem that Pirkei D'Rebbe Eliezer is
describing the Greek oppression

as a general religious oppression

as opposed to particular decrees of
religious intolerance. It “darkened”
the eyes of Jewish people from all
the mitzvot of the Torah. Is this
description of Pirkei D’Rebbe Eliezer
in disagreement with the description
in Megillat Aniochus ch. 31, that
Greece was interested in nullifying
three particular mitzvot: Shabbat,
brit milah and Rosh Chodesh? The
answer to this question perhaps lies in
an important thesis by Rabbi Dovid
Cohen, the Nazir of Yerushalayim.

The Nazir’s
“Weltanschauung”

The Nazir, Rabbi Dovid Cohen, in
his celebrated work Kol Hanevuah,
outlines a basic difference between
Jewish philosophy and Greek
philosophy. Greek philosophy, the
Nazir writes, is based on an analysis
of theories that emerge from an
examination of the world — via sight.

“Jewish philosophy is different. It

is auditory. It does not look at the
world to see G-d. Rather it hears

the laws of the world and listens to
commandments that cannot be seen

but whose words are heard” (page 38).

According to the Nazir, there is a deep
tension between Greek philosophy,
which emphasizes an analysis based
on empirical study, versus Judaism,

which emphasizes a message that

is heard. The Nazir astutely points

out that both Biblical and Rabbinic
writings are replete with an inordinate
emphasis on hearing and listening in
the Jewish religious experiences. The
ultimate expression of Jewish faith is

Rabbi Chaim Eisenstein

Faculty, RIETS Israel Kollel, YU,
R"M, Yeshivat Netiv Aryeh

an auditory experience:

IR TpHX T 5% ynw
Hear o Israel: Hashem is our G-d
Hashem is one.

Similarly, the Nazir writes:

Personal reflection and historical background:

When our family made aliya in 2004, leaving behind our meaningful jobs
at Y.U,, there were many beautiful things that awaited us in Eretz Yisrael.
Aside from toiling and teaching Torah next to the Kotel Hamaaravi,

there were beautiful surprises that we had not anticipated. There are two
particular things that immediately come to mind. First, the opportunity

to learn daily from Mori V’rabbi Harav Nebentzal shlit”a. Second, the
administration of Yeshivat Netiv Aryeh allowed me to sit in a special and
unique room when preparing shiur and speaking with students — “The
Nazir’s Room.” The Nazir, Harav Dovid Hakohen zt”],was a prized student
of Harav AY. Hakohen Kook zt”l. The Nazir’s depth in Torah, Kabbalah
and philosophy was legendary. He was a practicing nazir and did not cut
his hair or drink wine. His bookcases, tables, chairs and even his bed were
relocated to the Haidra building overlooking the Kotel plaza after the Six
Day War. I was told that the Nazir, who was in the Old City when it was
captured by the Jordanians in 1948, was constantly expressing his longing
for the Old City of Jerusalem. His return to the Kotel after the Six Day
War is legendary. His furniture was also returned to what became known as
the Nazir’s Room even after his death. Spending time in that unique room
overlooking the Kotel is a very special experience. Since then I have felt an
affinity to the Nazir. Despite the intellectual and spiritual gaps between me
and the Nazir, I attempted to cull some ideas from his sefer Kol Hanevuah,
and this article is a celebration of this unique oved Hashem (servant of G-d)
and his powerful message about prophecy and mesorah (tradition). AsI
finish writing this article on Isru Chag Sukkot 5776, while Jews have been
murdered at the entrance of the Old City on their way to visit the Kotel
the memory of the Nazir, his messages, his passion for this city, and its
redemption are as important as ever.
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Wisdom is described in the Torah

as ‘the word of G-d’ and Rabbinic
wisdom is described as a ‘saying’ which
was heard (ma'amar). This is because
Torah wisdom is an internal experience
of listening and is not achieved or
understood through the human gaze.
For that reason a teaching is emphasized
as something that was heard, and not
through form or substance.”

Kol Hanevuah pg. 25

The Nazir goes so far as to suggest
that the word hashkafah, which

is colloquially used today as an
outlook, is an inappropriate term.
Although people often refer to a
“Torah hashkafah,” the word hashkafah
indicates a vision and our Torah view,
argues the Nazir, does not come from
man’s vision but through listening

to the words of our tradition even
when it seems to be contradicted by
empirical evidence.’

The Negative Influence
of Greece According to
Rabbinic Tradition

Based on the Nazir’s approach, the
statement in Megillat Antiochus

does not contradict the teaching of
Pirkei D’Rebbe Eliezer. Although the
Greeks prohibited the Jews from
three particular commandments,

the approach that Greek philosophy
would “darken and obscure all the
commandments,” as described

by Pirkei D’Rebbe Eliezer, can be
understood based on the thesis of the
Nazir. “The darkening of the eyes of
the Jewish people” can be referring
to the emphasis of the visual and
empirical at the expense of the oral
traditions that echo from Sinai. The
expression is appropriate considering
the meaning of darkness and light in
Kabbalah in general, and particularly

in the teachings of the Nazir. The
Nazir describes light as “G-d’s glory.”
Darkening the commandments

can refer to preventing the Jews

of the period from accessing the
inner light of the commandments,
by emphasizing a philosophy that

is antithetical to the “inner light of
Torah” [t is beyond the scope of
this article but it can be argued that
particularly the three commandments
that the Greeks chose to prohibit
epitomize the above-mentioned
tension between Greek and Jewish
philosophy.]

Challenges to the Nazir’s
Approach

Although the Nazir was deeply
appreciated by fellow gedolei Torah,

it was argued that this thesis failed to
recognize other components of the
G-dly experience involving the visual.
Rav Aharon Lichtenstein zt”] raised
his concerns regarding this topic.*

There are some fantastic ideas that are
expressed here about the significance of
listening with “closed eyes,” about the
power of listening to an internal calling
while ignoring external phenomena. I
must say that I do not entirely identify
with that position. I agree completely
that we must listen carefully and pay
attention to every sound, and we have
become more sensitive to this, thanks

to the author. However, I don't believe
that we should advocate proceeding
through life with closed eyes. In truth,
we don’t need to raise the banner of
the importance of the phenomenon of
listening at the expense of the power of
vision. We need to learn how to balance
these two tools and combine them and
not have them oppose each other. ... I
would like to conclude with the thread
of my original point and that is the
significance of this work even if there

are some points that require a deeper
analysis. We all owe a debt of gratitude
to the author who opened both old and
new frontiers about a very important
topic.>

Further Analysis of the
Nazir’s Thesis

Shabtai Daniel, a student of the Nazir,
attempted to address some of the
concerns raised regarding the Nazir’s
thesis.® He pointed out that Rav Yosef
Albo, in the Sefer Halkarim, presents a
similar idea. However, Rav Albo does
not negate the significance of vision
and sight but believes that there is
something loftier about sound and
listening. Sefer Halkarim notes that in
Mishlei both the significance of vision
and hearing are emphasized:

OMY D3 WY T ANY Y N IR
275 bwn

A hearing ear and a seeing eye, Hashem
made both of them.
Mishlei 20:12

However, Rav Albo points out, there
is another passage in Mishlei that
implies the value of hearing as greater
than the value of vision:

TR 030 273 D0 NO2IA NYHY X
X510 Hwn

The ear that hears life-giving reproof will
abide in the midst of the wise.
Mishlei 15:31

In this passage, hearing is mentioned
and seeing is not. In fact, the Nazir
himself (page 63) quotes this

point from the Sefer Halkarim and
concludes: “Both (vision and hearing)
are beautiful, however, ... it is the
sound that is the sweetest. ‘Let me
hear your voice for your voice is
sweet’ (Song of Songs 2:14).” This
point is significant when responding
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to Rav Lichtenstein’s objection

that the Nazir seems to ignore the
value of the visual in the religious
experience. Shabtai Daniel argues
that the Nazir does not mean to
reject the religious significance of the
visual. He does, however, give greater
spiritual significance to the auditory
experience. It seems that the Nazir
believes that “kol,” a sound, is central
to the spiritual experience because
true wisdom is heard as the word

of G-d. Although the visual form is

a manifestation of G-d’s presence,
one cannot discern G-d’s moral

code and messages without auditory
confirmation of G-d’s “voice.” Hence,
the Nazir emphasizes that we can only
know G-d’s will from what we hear
from our teachers or from prophecy.
As Rav Lichtenstein argued, the visual
experience is also part of prophecy.
However, according to the Nazir,

the manner in which we interpret

the visual must be supported by the
auditory.

If G-d’s voice is not
present when a human
being envisions the
world, then the visual
experience and all

of the inferences

it represents can
contradict Judaism.
For the Nazir, this is
the struggle between
Greek philosophy and

Judaism.

For the Nazir, Greek philosophy, due
to the fact that it ignores the auditory
experience of Jewish prophecy,
introduces a philosophy that is
opposed to Judaism. If G-d’s voice

is not present when a human being
envisions the world, then the visual
experience and all of the inferences

it represents can contradict Judaism.
It would seem that the Nazir wanted
to emphasize this point so that the
significance of the sound of Sinai,
and prophecy in general, would be
appreciated. Hence, the Nazir insists
on contrasting the limited perspective
of the visual and empirical when
compared to the truth of the oral
messages of Sinai and prophecy. For
the Nazir, this is the struggle between
Greek philosophy and Judaism.

The Victory of Chanukah

According to the above approach,

it could very well be that it’s not a
coincidence that Chanukah celebrates
the miracle of the Menorah’s lights.

As mentioned, light is symbolic of
G-d’s glory, which is often hidden

and obscured by the material world.
During the period that the miracle of
Chanukah occurred, the dominant
Greek culture threatened to extinguish
this light of Torah. The miraculous
return of the flames of the Temple’s
Menorah is the physical expression

of light, which represented the Jewish
nation’s rejection of those Greek
influences that had attempted to
“darken the eyes of the Jewish people.”

Practical Applications of the
Nazir’s Thesis’

The Nazir’s thesis is important for so
many areas of Jewish life. Generally,
the above discussion would be placed
in the theoretical arenas of Jewish

philosophy, machshevet Yisrael, and
part of the important debate of how
much exposure to secular philosophy
is healthy and appropriate for a
student of Torah. However, there are a
few very practical lessons that can be
applied when reflecting on the Nazir’s
thesis.

The Power of Listening

The Nazir’s thesis is not only about
prophecy, philosophy or a Torah
perspective of tradition. It also
emphasizes the centrality of listening
in the life of an oved Hashem, a servant
of G-d. In an age in which everyone
has a blog and an opinion, we learn
from the Nazir that the power of
listening is at the core of being
connected to G-d. There are a few
areas that I have noticed where we,
the broader Jewish community both
in Israel and the Diaspora, have begun
to let go of this central component of
avodas Hashem.

We, as a people, are blessed that over
the last fifty years, batei medrash
(study halls) are growing at rapid rates
all over the world. There are more
chavrusos learning together than there
were fifty years ago, but how many

are truly bending their ear to listen?
The Talmud (Chagigah 3b) describes
a student who “makes his ear like a
‘grain receiver’ to receive the teachings
of his teachers so that he will have a
heart to understand that which is pure
and that which is not.” It seems that
this ideal is slowly being lost. Students
of the beit medrash are placing more
emphasis on amassing their own
knowledge and less emphasis on
“listening” and receiving a proper
mesorah from their rebbeim. This
observation is not only relevant to
semicha students but to all those who
aspire for growth in Torah. As part
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of the information age, individuals
can easily fool themselves as being
masters of a topic by simply amassing
information with search engines such
as Google or the Bar Ilan Responsa
Project. Growth in Torah requires
diligence as well as the dynamic
dialectic of study by listening,
questioning and assimilating the
messages of a teacher who embodies
and transmits the traditions of Sinai.
As our thesis suggests, if the auditory
experience of learning from a rebbe
is lost, we may be inadvertently
diminishing our connection to the
mesorah. Without the ability to listen
and learn from our teachers, we risk
losing one of the central components
of avodas Hashem.

Listening as Central to
Human Relationships

Rabbi Dr. Mordechai Reich described
to me the experience of watching Rav
Nissan Alpert zt”] speaking with his
wife on Simchas Torah. Rav Alpert
zt”] was learning in the back of the
beis medrash while the students

were dancing. Right behind him was

a bench that was placed as a divider
between the men’s and women’s
sections. When Rebbetzin Alpert 2”1
wanted to tell her husband something,
Rav Alpert zt”] turned around to
entirely face his wife and gave her his
full attention.

Our thesis is not only about prophecy
or d'veikus (connection) to G-d.
What is true in the spiritual sphere

is reflected in the material sphere.

If the most important component

of man’s relationship to G-d is his
ability to “hear” G-d’s messages, the
same should apply to his human
relationships. A person who truly
listens to someone else can sincerely
connect with him. One who does
not, cannot. In an era in which we

are distracted by so many forms of
media, are we truly listening to those
who are important to us? The Greeks
left behind an appreciation for the
aesthetic, but no means to create true
relationships — neither with G-d nor
with other human beings. The above-
mentioned thesis reminds us that
listening, which is central to all things
that are spiritual, is also the key to
meaningful human relationships.

Notes

5T NOWN AKX 7IM 01aR by i) anTm .1
(2 “v mwxn2) Oy nHm

“UnneR1 XS MKW DR 5N T X
DIPPY DX AW 1 mMadn ar nown (1,1 DXnT)
.MNaw nnvn 5on Sxawr bw

“A deep sleep fell upon Abram; and behold
a dread, great darkness fell upon him.”
(Bereishit 15:12)

“Dread” that refers to the kingdom of Edom
as Daniel (7;7) describes (Edom) as terrifying
and a dread. “Darkness’refers to Greece who
darkened the eyes of the Jewish people by
obscuring all of the Torah’s commandments.”
(Pirkei D’Rebbe Eliezer no. 27)

2. The Nazir expounds on this idea with

a basic Kabbalistic principle which he
continues to contrast with the Greek pursuit
of knowledge, “The premise of Greek analysis
is form. For the Greek thinkers, a theory

is formulated based on how things appear
and the material form (tzurah) is the base

perspective. However, in Judaism, form
(tzurah) is not the basis of knowledge because
the internal truth (penimiyut HaTorah) is
hidden” (page 39)

3. The Torah generally reserves the word
“hashkafah” to G-d’s perspective not man’s.
See for example “hashkifah mim'on kodshecha”
(Devarim 26:1). There are some exceptions
to this rule where the word is used to describe
man’s gaze but it can be argued that the Torah
is not being laudatory in those instances.

4. When the Nazir’s magnum opus, Kol
Hanevuah was published, it included
fascinating addresses delivered at President
Zalman Shazar’s home by Israel’s political and
rabbinic leaders celebrating the printing of the
book. Rav Aharon Lichtenstein zt”] addressed
the honorary gathering (in Hebrew) first
praising the Nazir’s dynamic presentation of
prophecy (which was not discussed in this
article) and then concluded by addressing the
Nazir’s above-mentioned primary thesis.

S. Addendum to Kol Hanevuah, page 44. This
quote is a loose translation from its original
Hebrew form. Please see the original for any
clarification of the author’s intent.

6. At the above-mentioned gathering, see
Addendum to Kol Hanevuah, page 34.

7. Originally, I thought about writing about
how the Nazir’s thesis impacts the way in
which an oved Hashem relates to the interface
of Torah and science, but I quickly realized
that an appropriate treatment of the topic
requires a separate article. “Lakol zman ve'et,”
Everything has its time and place (Kohelet
3:2).

8. The relationship between “hearing” and a
“heart to understand” fits beautifully with the
Nazir’s formulation of the significance of the
expression amarti b’libi, “I said in my heart”

(page 25).

Find more shiurim and articles from Rabbi Chaim Eisenstein at
http://www.yutorah.org/Rabbi Chaim_Fisenstein
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Minhagim on Chanukah:
Dreidel and Sufganiyot:

I. Importance of Minhagim

The students of the Maharil (Rabbi
Yaakov Moelin, 1365-1427) offer a
chilling story about their teacher in
his collection of laws pertaining to
Yom Kippur.> The Maharil was once
chazzan in the town of Regensburg
during the Yomim Noraim, and
decided to insert a piyyut into Mussaf
composed by Rabbeinu Ephraim,
who happened to be buried in
Regensburg. Although the leaders
of the town informed him that this
was not their practice, he did not
listen to them based upon his logic,
saying that it would be an honor

to Rabbeinu Ephraim to recite the
piyyut. A few days later, on Yom
Kippur, the Maharil’s daughter
died. He understood that this was a
punishment for changing the minhag
hamakom (local tradition).?

This background provides a
remarkable insight into why the
Maharil emphasized the importance
and centrality of minhagim, and how
he became the single most influential
and accepted codifier of Ashkenazi
practices.

Writing during the time of the
sprouting of the Reform movement,
the Chasam Sofer (Rabbi Moshe
Sofer, 1762-1839) was a strong
advocate of keeping minhagim. He
felt that unorthodox practice began

by “simply” changing a few minhagim.

As such, he called those that change
minhagim “violators of the Torah.™
This remark is based upon Tosfos,
Menachos 20b (s.v. Nifsal) — “minhag
avoteinu... Torah” — the tradition

of our forefathers is considered
Torah. Rabbi Yosef Dov Soloveitchik
explained that this phrase from Tosfos
extends beyond the basic obligation
to heed to the minhagim of one’s
community. It also applies to the
requirement to study and understand
minhagim and their origins, just as
one wrestles to understand each and
every word and halacha mandated by
the Torah to the best of one’s ability. It
is based on this that the Rav dedicated
much time from his shiurim teaching
minhagim and their sources, with

the same depth of methodology and
rigor that he would use when teaching
halachic concepts to his students.’

Il. What is the Origin for
Spinning Dreidel?

The most popular explanation for
spinning dreidel on Chanukah is the
result of a decree of the Assyrian-
Greeks that Jews were prohibited
from studying Torah. This is why we

Rabbi Yosef Kalinsky

Associate Dean of Undergraduate Torah Studies

mention in Al Hanisim “I’hashkicham
Toratecha — [the Greeks tried] to
cause them to forget the Torah.” At
that time, Torah was taught orally

and had to be studied with a teacher.
Therefore, Torah would have been lost
forever had teachers not continued

to study with their pupils. In order to
circumvent this decree, Jews studied
privately and kept their dreidels
nearby; if a soldier came to investigate,
they would spin their dreidels to feign
playing a game rather than learning
Torah.¢

While this well-known explanation
places the game of driedel back to the
period of Chanukah itself, others argue
that dreidel is a much later invention of
non-Jewish origin. They contend that
dreidel is taken from a game played

in the 16th century called Teetotum,

in which a top, similar to a dreidel,

had four sides each with one of four
letters. A German or Yiddish teetotum
would read: G, H, N, S. G= ganz(all), H
halb (half), N nischt (nothing) and S
schict (put).” Yet, even if the minhag of
playing dreidel on Chanukah evolved
from Teetotum, one can still find
symbolism and meaning in the dreidel.

Gratitude is extended to Rabbi Joshua Flug for providing many sources in my preparation of this article.
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I1l. Symbolism and messages
of the Dreidel

A. Connection to Redemption

R. Tzvi Elimelech of Dinov (Bnei
Yissachar 1783-1841)8 relates the
playing of dreidel to galut and geulah
— exile and redemption. He notes
that the letters of the dreidel mwa
correspond to the four stages of galut
(5am 7w ;5w ao1) [body, mind,
soul, everything]. The symbolism

of spinning the dreidel connotes the
idea that although we are surrounded
on all four sides with kingdoms and
oppressors during our lengthy galut,
nonetheless the Jewish People are at
the center of reality. When the dreidel
spins from the center it has control of
the four outer sides, just as one day
soon we will see the day when all of
the nations will recognize G-d and be
subservient to Him.

The Bnei Yissachar also notes that the
gematria of mwa is 358,” the same
as mwn. Furthermore, he notes that

one should specifically use a wooden

dreidel because the Navi Yechezkel
(37:16), in the haftorah for Parshas
Vayigash read during Chanukah,
wrote his messages of geulah on a
piece of wood."

B. Connection to the Chanukah
Lights

The Sokatchover Rebbe!! (Rabbi
Shmuel Borenstein, 1855-1926)
suggests that due to the fact that

we now light our Chanukah lights
inside, pirsumei nisa (the requirement
to publicize the miracle) depends

on the members of the household
being present. As such, the custom
developed to play dreidel in order

to keep the children awake at night
so that they would participate in the
mitzvah and provide the necessary
pirsumei nisa for the household to light
with a bracha.

The Divrei Yatziv'* writes that we play
dreidel to contrast how Jews practiced
during the times of oppression under
the Assyrian-Greeks, when they had
to use dreidels as a ploy to study

Torah. Today we play dreidel and
light outside demonstrating that we
perform mitzvos in the open — the
ideal way to perform mitzvos.

Rabbi Eliyahu Kitov'* (1912-1976)
suggests that the purpose of dreidel
is to teach our children that even
when they engage in recreation and
relaxation it should be focused on the
miracles:

The widespread practice among Jewish
children of playing dreidel games also
reflects the theme of Chanukah. Since
the children have money on hand (gifts
from their parents), and since the
lighting of Chanukah lights causes some
bitul Torah, during the winter nights'*
the little ones are told, as it were: “relax
tonight and spend your hours happily, so
that you might take upon yourselves the
yoke of Torah, and the exertion required
for the performance of mitzvos after
Chanukah. And even now, as you play,
do not forget the miracles and wonders
performed by Hashem for us.”**

The Imrei Pinchas'® suggests that wn

The purpose of dreidel is
to teach the children that

5 *4s even when they engage in

recreation and relaxation it
should be focused on the

miracles.
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stands for the mitzvos of Chanukah'”
— Tma 550 ,nnnw M1 — eight

lights and full recitation of Hallel.
The Vizhnitzer Rebbe' connects
Chanukah to Hoshana Rabba, using
the letters of the dreidel to symbolize
the end of the judgment period as: “2
mw -~ with gimmel referring to g'mar
chatimah tova."”

C. The Spinning of the Dreidel

The Bnei Yissachar® offers an insight
into the significance of spinning the
dreidel by comparing it to spinning a
gragger on Purim. He notes that the
dreidel is spun from the top, while a
gragger is spun from the bottom. This
signifies that on Chanukah the miracle
was a function of intervention from
above — “X5p57 xmnnynn,” while on
Purim the miracle and redemption
came about through human effort
and intervention® “Xnn>7 xmynn.”
During the miracle of Purim, Ester
gathered all of the Jews to fast and
pray, in order to save the Jewish
people from the hands of Haman;
however, the outright hand of G-d
was hidden in the unfolding of the
events (neis nistar). On Chanukah, we
experienced a supernatural miracle
(neis nigleh), so we spin the dreidel
from on top in recognition of the
redemption derived from above.”
Later sources succinctly express this
idea of the Bnei Yissachar: If we spin
below (here on earth) then things will
spin above (in heaven) — “oa110m DX
nbynb amnon nonb”!

Similarly, Rabbi Armoni,* a
contemporary Kabbalist in Jerusalem,
notes that we spin the dreidel in a
clockwise motion, while the gragger
on Purim spins counterclockwise.
Additionally, the dreidel spins on the
ground while the gragger spins in the
air. He suggests that on Chanukah, we
are trying to bring down the sparks

of kedusha to the earth. Therefore, it
spins left to right — from the “klipot”
on the left to kedusha on the right and
the dreidel spins as if it is trying to dig
deeper into the ground. On Purim,
we are rooting out those “klipot,”
therefore it spins upward in the
opposite direction towards heaven.

Rabbi Shalom Meir Wallach** notes
another distinction between the
dreidel and gragger. The gragger

only spins while we spin it in our
hands, while the dreidel continues

to spin even after it leaves our hands.
Similarly, on Purim, the events which
unfolded were causative; future
events arose as a result of discrete
decisions made previously by people
(e.g. Mordechai protects the king,
which causes him to be rewarded
with riding the royal horse through
the streets of the city; Ester invites
the king and Haman to a meal, which
causes Haman’s demise, etc.). On
Chanukah however, the outcomes
and ramifications of each single action
cannot be viewed as directly bringing
about the redemption, but rather had
a more long-term effect, similar to the

dreidel.

IV. Sufganiyot

Rabbi Maimon ben Yosef, better
known as the Rambam’s father,

wrote a commentary to the Siddur in
Arabic, most of which we do not have.
One of the few surviving sections

relates to the minhag of sufganiyot on
Chankuah:

5p amn SRy amn mwa bpid PR
AnRY Inwn DMy o 1123 53 arnnn
nwyw (71N Sw) van 0o1ad Saxm
LW DM DMINA WY T1an’ own

DM 15905K 1372 13910 MWYS mann
R POMPORM DN WA Nnny
Mwa oMbp Dnw DIWNn DMRTPN AN

0NO N57Ma 0703 1737 AN N7 T
7T 1M MAnINA ORI AMIRA 2 53 70
IRYIN D™D 5NN MWD WRIA WRIM
DNIRT 727 XApwin ora o519 noa
™1 D2INW MM oMb 15 PR NanInn
X51 DWwp1 oMpryn on 3 KIn STnwm
NP X237 MK 2 IMINA N2 MY
YN BX TNMIK 0T TR NN wion 5X)
021217 10211 MW YUK DMIRAN I'IT!?:I.PJJ
ATAn? X5 DTNDT0A DIPMAMANA 119X 103
2 0mnTpn WYw nnn 13T
Do not be lenient with any custom; even
a light [seemingly unimportant] one,
you are obligated in eating and drinking
of simcha in order to make known the
miracle (of Chanukah) which G-d did
with us. There is a common custom to
make sufganiyot, which are fried and
sweet, and this is an old custom because
they are basted in oil, symbolizing
the blessing [of the miracle with oil].
Rabbeinu Nissim says in his notes that
all customs of the nation such as this one
[sufganiyot] and the head [of an animal]
on Rosh HaShana, milk products on
Purim and Motzei Pesach, beans on
Hoshana Rabbah, and all similar
customs, we cannot denigrate. Those that
keep the customs are scrupulous [with
the laws] because they are of the essence
and one should not denigrate the customs
of the nation. And the Prophet already
warned us not to forsake the teachings
of our Mothers [referring to customs].
These practices are already apparent
in Geonic sources and written in their
seforim, and do not denigrate what the
earlier generation did.

According to R. Maimon, minhagim
in general should not be taken
lightly, inclusive of the “old” practice
of making donuts fried in oil,
commemorating the miracle of oil on
Chanukah. While this explanation
could be used for any fried food; it
happens to be that fried dough was a
delicacy during the 12th century and
earlier.
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Rabbi Shlomo Zalman Auerbach®®
(1910-1995) offers a unique insight
into why specifically fried sufganiyot
are used to commemorate the
miracle of oil. He notes the parallel
structure and phraseology between Al
Hamichya and Birkat Hamazon. The
sentence in Al Hamichya beginning
with “rachem” corresponds to the
same paragraph in Birkat Hamazon,
yet its wording differs. In Al Hamichya
we add “veal mizbachecha” — and on
your altars. The Gemara®” mentions
that after the war with the Assyrian-
Greeks, the Chashmonaim entered
the defiled Temple and attempted

to purify all of the holy vessels.

They were successful in purifying
everything except for the stones that
made up the Mizbeach. Distressed
by the situation, they buried them
underground. Therefore, explains
Rav Shlomo Zalman, we should
specifically eat sufganiyot — which
are fried dough, and whose eating
mandates the recitation of Al

Hamichya — in order to mention the
Mizbeach during Chanukah.?®

While Rav Shlomo Zalman’s
comments may indicate that the
reference to the Mizbeach is intended
to remind us of our inability to use the
Mizbeach,” Rabbi Beinish Ginsburg®
cites Rabbi Chizkiya Nevenzahl

as developing the approach of Rav
Shlomo Zalman with a positive
emphasis. Since the Chashmonaim
were unable to purify the Mizbeach,
they dedicated a new one on the 25th
of Kislev and began to sacrifice again
on the newly established altar. As
such, an individual should go out of
his/her way to eat sufganiyot outside
of the context of a meal,* in order to
recite Al Hamichya and praise G-d for
this specific miracle of restoring the
Mizbeach.*

Notes

1. While this article focuses on two specific
minhagim as related to Chanukah, there are
many other minhagim that require further

analysis, such as: eating dairy products and
latkes, women not performing melacha while
the candles are lit, youngsters collecting
tzedakah, “Chanukah gelt,” and gifts to
rebbeim/teachers.

2. Mabharil, Hilchot Tefillat Shacharit of Yom
Kippur #11.

3. Rabbi Hershel Schachter explained the
Mabharil’s reaction as follows: Minhagim
represent the mesorah. Since he violated
a minhag, G-d took away part of his own
mesorah as a midah keneged midah.

4. Teshuvot Chasam Sofer, Yoreh Deah #107 and
Orach Chaim #51.

‘0 nXITE DI NWw XN ‘© X“Pan n“w yeY
,00 X“awnn n“ww,n2:a nR o N e,y
1 ‘o xe i N

For additional sources see the introduction to
Minhag Yisrael Torah (Rabbi Yosef Levy).

S. Nefesh HaRav p. 24. For background on the
general obligation to follow minhagim and for
an explanation to many practical minhagim,
see the latest volume in the series of Imrei
Baruch written by Rabbi Boruch Simon
entitled “Tokef HaMinhag BeHalacha”

6. Otzar Kol Minhagei Yeshurun (19:4), an
18th century work on minhagim.

An individual should go out of
* his/her way to eat sufganiyot
+' outside of the context of a meal,
. in order to be able to recite Al
Hamichya and praise and thank
G-d for this specific miracle of
restoring the Mizbeach.
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7. See Sefer HaMoadim (Levinsky) Vol. S

p- 226, Edus Journal Vol. 1 p. 73, https://
en.wikipedia.org/wiki/Teetotum, and http://
seforim.blogspot.com/2005/12/chanukah-
customs-and-sources.html.

8. Kislev 2:285.

9. Other sources also point to the connection
between the letters of the dreidel and that of
“Goshen” /1w, where the Jews lived while

in Egypt, in order to avoid the negative
influences of the Egyptian society. As such,
Chanukah is a time to reflect upon our past
struggles with the Assyrian-Greek culture
and how we can maintain true to the Torah
throughout each generation.

It is reported that when R. Aharon Rokeach
(the Belzer Rebbe, 1880-1957) moved

to Israel, there were no dreidels available
with the letters wna because in Israel it is
traditional to use a » instead of w. He sent

a shamash to search for a dreidel with a w
and commented that one should not change
the letter to . Presumably this is due to the
gematria connection to nwn. It should be
noted, however, that Rabbi Moshe Armoni
(2w nwnn MRS XA ) suggests that 5
is the same gematria as nny, which is another
name of mwn.

10. It is reported that the Chasam Sofer
(Rabbi Moshe Sofer, 1762-1839) played
with a silver dreidel on Chanukah. Whenever
someone would enter to visit him he would
spin the silver dreidel on his table once
(Siddur Chasam Sofer as cited in Peninei
HaMoadim p. 125).

11. Cited in Piskei Teshuvos (570:4) and Siach
Sarfei Kodesh #468.

12. Orach Chaim 2:283, Rabbi Yekusiel Y.
Halberstam, 1905-1994.

13. Book of Our Heritage Vol. 1 p. 283.

14. See Rambam, Hil. Talmud Torah 3:15,
regarding the importance of learning Torah at
night — Px ,n>5m ora 7mb5 mynw 0 by ax
152 K5% 1Nnan 2 T ox.

1S. This idea fits nicely with the historical
background. Even if one assumes that the
dreidel originated as a secular toy, Jews
decided to make something meaningful out
of it. The experience of merely playing a game
can be transformed into an educational and
religious experience. This approach is the
opposite of those that turned the dreidel into
a game of frivolity and an excuse to gamble.

See Kedushas Levi (Derushim LeChanukah s..
Yaduah), Shut Chavot Yair #126, Rabbi Yaakov
Emden in Mor Uketzia (end of Siman #670)
and Aruch HaShulchan (Orach Chaim 670:9)
for their great displeasure with that practice.
See also Sefer Chanukah (authored by Rabbi
Zvi Cohen) 2:5 and Nitei Gavriel 51:3.

16. Rabbi Pinchas Shapira of Karitz (1726-
1791), Chanukah #68.

17. Rabbi Eliezer Zvi Safrin (as cited in Pardes
Yosef Chanukah p. 160) cited a slight variation
51,550 ,1nw .

18. Cited in Beshvilei HaMinhag vol. 3 p. 119.

19. There are indeed many connections
between Sukkos and Chanukah, beginning
with the source for the opinion of Beis Shamai
as to why we count down from eight to one,
reminiscent of the sacrifices offered during
Sukkos (Shabbos 21b). See also Sefas Emes
Chanukah, Baal HaTurim Vayikra 24:2, and
Rav Karelenstein, Kuntres Beinyanei Yemei
Chanukah p. 49-53.

20. Kislev 4:5.

21. Based on this, Rabbi Abuchatzera (as
cited in Pardes Yosef on Chanukah p.54-

55) points out that this may also answer

why Talmud Bavli does not have Masechet
Chanukah to commemorate and discuss the
holiday of Chanukah, whereas Purim has
Masechet Megillah. The story of Purim, unlike
Chanukah, unfolded through our fasting and
prayers and after the salvation, our decision to
commemorate the miracle with much joy and
festivities. It is only through our efforts and
investment that we merit additional Torah
development as part of Torah Shebaal Peh.

22. The Sefer Matamim (cited in Peninei
HaMoadim on Chanukah p. 123) notes

that the dreidel cannot stand up straight
naturally. This signifies that the entire story
of Chanukah is of the supernatural victory of
the Chashmonaim, “many in the hands of a
few.” See also the Azor Eliyahu on Chanukah
(cited in Taamei Haminhagim Chanukah #
859, in the footnote) who therefore explains
why on Purim we say 1221 nx 277, while on
Chanukah we say na™ nx n, placing the
focus on G-d as the one who was victorious
and not us.

23. Bati LArmoni, Parshat Vayeshev.

24. Maayan Hamoed p. 90 (as cited in Pardes
Yosef Chanukah p. 162).

25. Available at http://hebrewbooks.org/
pdfpager.aspx?req=22994&st=&pgnum=38.

26. Halichot Shlomo vol. 2 p. 318-319.
27. Avodah Zara 52b.

28. It is interesting to note that we do not
mention Al Hanisim in Al Hamichya, only
in Birkat Hamazon. See Harerei Kedem
1:178, and Teshuvot Yabia Omer 3:36, for
explanations as to why this is so.

29. From the citation of Rav Shlomo Zalman
in Shalmei Moed (Fried) p. 246, it does seem
to be of negative significance that we no
longer had the Mizbeach. He also adds that
this is perhaps the reason why we use jelly in
the sufganiyot, since the Gemara, Sotah 48b,
says when the Beit HaMikdash was destroyed,
it also brought about the end of the sweet
taste in the fruit that we eat.

30. Ner Mitzvah VeTorah Or p. 114.

31. There is a discussion in the poskim as to
whether the fried dough is considered pat
haba’ah b’kisnin and would require one to
wash and say Birkat Hamazon if one was to
make a meal from it. As such, they suggest not
eating large amounts (the size of three or four
eggs, about 200 grams, Mishna Berura 168:24,
Iggerot Moshe O”C 3:32, VeZot Habracha Ch.
4 FN#23) of fried dough outside the context
of a meal. This is probably also a good idea
from a health perspective. Additionally, there
is a question as to whether Birkat Hamotzi
covers the bracha on donuts served at the end
of the meal. See Shulchan Aruch, Orach Chaim
168:13 and Mishna Berura #76. Rav Shlomo
Zalman ibid. is quoted as not requiring a
bracha on doughnuts eaten for dessert.

32. Mentioning “veal mizbachecha” may be
a fulfillment of “mei’ein hameora” as we do
for R'tzei on Shabbat and Ya’aleh V’yavo on
Yom Tov. However, see also Rabbi Hershel
Schachter in Eretz HaTzvi #5 for further
development of this concept — especially
toward the end where he assumes that the
concept of mei'ein hameora only applies to
holidays from the Torah, not inclusive of
Chanukah and Purim. The reasons we insert
Al Hanisim in Shmoneh Esrei and Birkat
Hamazon is a fulfillment of extending our
gratitude for our salvation and not of mei’ein
hameora.
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The Inside Story: Reexamining

Mehadrin min Hamehadrin in

Contemporary Times

Family Time

Imagine the picturesque scene of a
family lighting Chanukah candles
together. If you are an Ashkenazi, you
might visualize the family gathering
around their menoros, with the head
of the house lighting his menorah first,
and the rest of the family following
suit. If you are a member of the Edot
Hamizrach (Sephardi), where the
custom is usually for the master of
the household to be the only one
lighting, you might think of the whole
family watching as the father lights for
everyone.

Unfortunately, as idyllic as such a scene
is, it is sometimes hard to coordinate
everyone being present for Chanukah
lighting. Is there halachic importance
to the entire family lighting in unison?
The answer to this question can be
reached after a careful analysis of

the mitzvah of lighting Chanukah
candles as it is presented in Chazal, the
Rishonim, and the early Poskim.

Two Observations

The Braisa, quoted in the Gemara,
Maseches Shabbos (21b), states that
the minimum requirement for the
mitzvah of Chanukah candles is “ner
ish ubeiso — one candle for a person
and his household.” For those who
perform mitzvos in an enhanced

fashion, termed mehadrin, the Braisa
prescribes a more respectable way

of lighting — to kindle a candle

per person in the home. The Braisa
continues that people who are even
more scrupulous in their mitzvah
accomplishments, called mehdarin min
hamehadrin, should light a number

of candles paralleling what night of
Chanukabh it is numerically.

AN21 WIR A1 121N MY 327N
0 TN AR TR 525 1 - pTanm
WX 01 :0MmX 550 0 9 paTann
DI 70 19K IRON L,NNX YT
The Tannaim taught: The mitzvah
of Chanukah is a candle for a person
and his household. And for those who
perform mitzvos in an enhanced fashion
(mehadrin), one candle per person. And
those who are even more scrupulous in
their mitzvah observance (mehadrin min
hamehadrin)... Beis Hillel say, the first
day he lights one, from then and on, he
increases [ based on the day].

There are two critical observations to
reflect on in this Braisa.

First, as often noted, the Braisa does
not discuss the relationship between

Rabbi Shmuel Maybruch, LCSW
Magid Shiur, Stone Beit Midrash Program
Psychotherapist, The Relationship Couple, LLC

mehadrin, lighting based upon the
number of people in the house, and
mehadrin min hamehadrin, kindling
based upon the number of the day of
Chanukah. Although the prevalent
Ashkenazic custom is to combine

the level of mehadrin — based on

the number of residents, with the
level of mehadrin min hamehadrin —
based on the day of Chanukah that
itis, and to light a candle per person
corresponding to the number of
days, the Braisa itself is ambiguous
regarding that point. The Braisa simply
enumerates two options: mehadrin
— based on the number of people,

or mehadrin min hamehadrin. In fact,
the Baalei HaTosafos on that Gemara
(sv. V'Hamehadrin) maintain that the
level of mehadrin min hamehadrin is
independent of the level of mehadrin.
A person may light as a function of the
number of people, which is mehadrin,
or based upon the number of days

of Chanukah, which is mehadrin min
hamehadrin. They explain that it is
important to pick either mehadrin or
mehadrin min hamehadrin, because

if one were to combine both of

those practices, the result would be
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an amorphous mass of candles that would leave an
onlooker unable to discern if the number of candles
corresponds to the quantity of people, the number
of days, or both. The opinion of the Baalei Hatosafos
is practiced in many present-day homes of Edot
Hamizrach/Sephardic heritage.

The second important observation about the Braisa \ v :I‘?(I:EII-!
concerns who actually lights the menorah. The Braisa

is noticeably and conspicuously vague in applying the = ‘_ VALID
mitzvah of lighting Chanukah candles to a specific - : ‘ DURKLL
individual in the house. The Braisa simply instructs .= ;g%
that the basic mitzvah of Chanukah is “ner ish ubeiso FEL LS - l /u

— one candle for a person and his household,” but S o e v
it does not clearly highlight who actually lights the ' “II'I IIII I II "I"I
menorah. Although the Braisa does use the term “ish .

33000376362

ubeiso — an individual and his household,” the focus is
on how many candles are lit, not on who in the family
lights. Chazal appear to be declaring that the mitzvah
of Chanukah is to have a candle lit representing a
person and his household. This is further evident from
the phraseology the Rambam uses when he quotes the

Braisa (Hilchos Chanukah 4:1), where he portrays the T h .f .I: :
mitzvah of lighting as being fulfilled by the family — e u u re I S
the bayis, as opposed to a specific person: i n o u r h a n d S
73N "WIR AW P2 TAX N1 PO 0 A 5 1w amvn y -
JNR DR X5X 12 7177 XOW A pann
Its mitzvah is that each household should light one candle,

whether the residents of the house are numerous, or Meet Ariel Ancer from Johannesburg, South Africa.

whether it is inhabited by only one individual. A Computer Science major at Yeshiva University,
Ariel is a Google Student Ambassador and the vice

The Braisa continues this ambiguity when it discusses president of the International Student Committee.

the practice of the mehadrin. Instead of a direct Last year he was instrumental in creating YU’s
imperative, the Braisa focuses on how many candles inaugural Hackathon, a competition that engaged
should be in the house, not on who is actively lighting. computer programmers for 24 hours of creative
Similarly, for the most enthusiastic individuals, collaboration and innovative engineering.

mehadrin min hamehadrin, the Braisa continues to use - ) ) )

a neutral term “madlik” — “one lights” which indicates Whether Ariel's coding on his laptop or decoding

that Chanukah candles should be lit in each house. Gemara, he " commltt.ed o de,EPemng hls, ’.!.‘orah
knowledge while preparing for his career. This is the
In all three practices of lighting discussed by Chazal, essence of Torah Umadda and what sets YU apart.
they emphasize the number of candles that are kindled
in the home rather than which individual lights them.
Although the head of the household was the one who
was lighting, the lack of directive to him specifically

Picture yourself at YU. #NowhereButHere
e
.

seems to indicate that the Braisa’s main intention is N

that the family should make sure that it has Chanukah

candles kindled in its house, not that a specific family
member should necessarily light them. WWW.yu edu / apply

Yeshiva University

www.yu.edu | 212.960.5277 | yuadmit@yu.edu
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Likewise, the Rishonim who discuss
or codify the Braisa echo the same
inexplicit, general word — madlik
— one lights, giving no significant
instruction as to who must do the
lighting. That is not to say that the
presumption of the Braisa and all
that follow it is that anyone aside
from the head of the house would
light. Yet from the language of the
Braisa through the discussion of
the Rishonim it would seem that
who does the act of lighting is not
important, as long as the house has
Chanukah candles lit in it.

Early Codification: The
Rambam, The Tur and The
Darchei Moshe

The Rambam (Hilchos Chanukah
4:1) quotes the ruling of the Braisa
completely. In contrast to the Baalei
HaTosafos, he expresses mehadrin
min hamehadrin as an extension

of mehadrin. For mehadrin min
hamehadrin, candles are lit in
accordance with the number of
inhabitants and corresponding to
the specific night of Chanukah. The
Rambam also maintains the Braisa’s
ambiguity and lack of emphasis on
who does the actual lighting.

MW IMYN Lm0 PO X M and
MWIX AW P2 TAX 1 PO v v D
STAX DX KOX 12 7771 XOW P2 parm noan
MWIX PANd N1 YT MY DR YTInm
,07W1 172 DWIX 12 AR TR 525 20 nnan
MM 7 MYn 7Y AT by N ITinm
NWXA 1992 X TR 505 M1 YN
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How many candles does he kindle on
Chanukah? Its mitzvah is that each
household should light one candle,
whether the residents of the house are
numerous, or whether it is inhabited
by only one individual. And those that
perform the mitzvah in an enhanced

fashion light one candle according to

the number of people in the house, one
candle per person — man or woman.
And one who enhances even more than
this and does the mitzvah in the choicest
way, lights one for each person on the
first night, and from then on adds one
candle per night.

In contrast to the Rambam’s ruling on
mehadrin min hamehadrin, combining
the numbers of people and days, the
Tur (O. C. 671) codifies the mitzvah
of mehadrin min hamehadrin as

the Tosafists emphasized, with the
lighting centering solely on which day
of Chanukah it is, and ignoring the
number of people in the house.

The Rama, in his Darchei Moshe on

the Tur, adds a comment from Rav
Avraham of Prague. Rav Avraham
asserts that nowadays, when the
menorah lighting takes place in the
house, even the Tosafists would agree
that one should fulfill mehadrin min
hamehadrin based on the number of
days and the number of people, as the
Rambam ruled. He explains that since
the primary audience for the candle
lighting is the family itself, which is
aware of how many people are in its
own house, there is no concern that
the Chanukah candles will create an
unidentifiable cluster of candles that
do not indicate the number of days

or people. Additionally, the Tosafists
made their comment when the practice
was for everyone to light outside the
house by its entrance. When that was
done, all of the candles had to be placed
in a single location adjacent to the
doorway. Therefore, the number and
nature of the candles was indiscernible.
By contrast, our practice is to light
candles in the house. Consequently, it
is easy for the members of the family
to light candles in different locations,
which will clearly indicate how many

people are in the house and which day
of Chanukah it is:
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Rav Avraham of Prague wrote that for
us, who kindle inside, and it is known in
the family how many people are in the
house, and there is no concern that they
will say that there is a [different ] number
of people in the house, even according
to Tosafos, our custom is correct. And
furthermore, since we light inside, it is
possible for each person to light in a
distinct place, and they do not all need
to light in the tefach beside the doorway,
so [the number of | candles each one
lights is recognizable, and it is noticeable
when he increases and adds on the
other nights, and therefore our custom is
appropriate according to all opinions.

The thrust of the Rama’s quote from
Rav Avraham of Prague is to give two
reasons why now that we light inside,
we can light candles correlating to the
number of people in the house and the
number of the days, and the concern
of the Tosafists can be obviated.
Although Rav Avraham and the Rama
say that each person lights in a different
location, their point is clearly not to
innovate that each family member
must do the mitzvah himself. They are
simply explaining that it is presently
possible to divide up the Chanukah
lighting, with different people lighting
for the family in separate locations in
the home. Their focus is to redefine
mehadrin min hamehadrin, to the
advantage of putting Chanukah candles
in different locations. Even though
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Rav Avraham of Prague and the Rama do say that each
person lights, they just mean to clarify how to break up
the lighting in different locations and fulfill mehadrin min
hamehadrin in the best way possible.

It would appear that there are, at least, two possible
reasons that they discuss delegating the lighting to

o, NICOLE
different individuals rather than charging one person BOCK
with the entire task. First, it is simply more convenient | _—
for the family members to split the lighting, compared .' - | AL
to having one person go around the house from - DURINS
location to location to kindle the candles distributed ‘ . e oy FALL
throughout the house. This can be better understood : =
in light of the Braisa and the Rishonim that follow it, | T v

which seem to highlight that the long-standing practice
in Klal Yisrael was that anyone in the family could light ,
the menorah. Rav Avraham and the Rama do not see h > e
themselves as stating a notable point by adding that
many family members light, since there was never any
halachic emphasis on who, specifically, should light the
menorah. Therefore, Rav Avraham and the Rama are
not discussing any change in that way of lighting. Their
goal is merely to focus on the definition of mehadrin

min hamehadrin and to explain that if one is dividing T h e f U -t U re I S
the candles into different locations in the house, L
in your hands.

33000376362

™ < ——

different people can light.'

Furthermore, it is possible that Rav Avraham and

the Rama maintain that it is necessary for different
individuals in the house to light in the different
locations so that the entire lighting takes place at the
same time. All the candle lightings are part of one large
mitzvah of mehadrin min hamehadrin that is being
fulfilled by all those in the household, which is to have
one set of candles burning based upon the number

of people and days. Therefore, the candles should
ideally all be lit within the same timeframe rather
than sequentially, so that they can join together to
tulfill mehadrin min hamehadrin, which means lighting
candles representative of the day of Chanukah and the
number of people in the house, at the same time.”

Meet Nicole Bock from Teaneck, New Jersey. A
Mathematics major and Art History minor at Yeshiva
University, Nicole is a YU Honors student whose
summer internship at Citigroup resulted in a job
offer in its Capital Markets Origination division.

While YU prepares Nicole to meet the challenges
of women pursuing STEM career paths, her minor
in Art History fulfills another passion. Nicole’s
commitment to broaden the scope of her education
centers around her Judaic studies at YU. This is the
essence of Torah Umadda and what sets YU apart.

In summary, Rav Avraham of Prague and the Rama Picture yourself at YU. #NowhereButHere

do introduce the concept that each person perform

the lighting. Yet it seems logical that their intent is to Pt . . .
facilitate lighting in different locations in the easiest way Ye S h Iva U niversi ty
possible. Additionally, there might be halachic benefits > wwwyu.edu| 242.960.5277 | yuadmit@yu.edu

to all of them lighting at the same time. That would be
the ultimate fulfillment of mehadrin min hamehadrin —
candles lit paralleling the number of people and the day. www.yu .edu/ apply
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Shulchan Aruch and Rama

The discussion between the Tur and the
Darchei Moshe is paralleled in the pages
of the Shulchan Aruch (O. C. 671:2).
Like the Braisa, the Shulchan Aruch
uses the very neutral term madlik — one

should light. The Mechaber states:

SR 95T PwRAN 75O 20T N fnd
19 592 X 7O oM TR 1RO
How many candles does he kindle? On
the first night light one, from then and
on, he adds one each night.

The Rama adds to the Mechaber:
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And some say that each member of the
household should light, and that is the
prevalent custom, and they should be
careful that each person puts his candles
in a distinct place, so it can be noticed
how many candles they are lighting.

When the Rama adds that each person
should light, he immediately elaborates
that they should light in different
locations, as he explained at length in
the Darchei Moshe from Rav Avraham
of Prague. Although the Rama’s words
literally mean that our custom is that
each person lights himself, the Rama’s
focus does not seem to be on which
people do the lighting. Since the long-
standing practice was that anyone in
the family could light, the Rama is

not discussing any change in that way
of lighting. His only intent is to focus
on the performance of mehadrin min
hamehadrin. Different locations can be
lit concurrently by different individuals.

If this understanding of the Rama’s
words is correct, then the Rama would
concur with the rest of the Rishonim
and Poskim, that the lighting is a
household event.

The Approach of Several
Acharonim

Several of the Gedolei HaAcharonim
(such as Rabi Akiva Eiger in his
glosses to O. C. ibid. and in his
Responsum, Tinyana 13, also assumed
by the Brisker Rav in Chidushei Maran
Riz Halevi al Harambam, ibid.) explain
the words of the Rama differently.
They understand that when the Rama
writes that each person should light,
he means to redefine the mitzvah of
mehadrin min hamehadrin. According
to this explanation, each person makes
himself independent of the family,
lights separately and fulfills his own
mitzvah. Following that logic, there
should be little need for a family

to light together. Each person can
perform his own mitzvah at a different
time, comparable to a family doing the
mitzvah of lulav and esrog on Succos.
Two people in a family are allowed to
daven at two different minyanim and
shake their lulavim at different times.
Similarly, two family members can
light their menoros at different times.

The Whole Story

In conclusion, the importance of

a family lighting at the same time
depends on how one understands the
words of the Rama, who says that the
Ashkenazic custom is for each person
to light. At face value, as explained

by some of the great Acharonim, the
Rama means that the way to fulfill
mehadrin min hamehadrin is for each
family member to halachically separate
himself from the rest of his family

and fulfill the mitzvah independently.
Accordingly, there is little reason for
the family to light together because
each person is performing his own
mitzvah (notwithstanding the
additional pirsumei nisa that might take

The Symbolism of
Mehadrin
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It is called Chanukah (from the
word dedication) because each
year there is a renewal ... the
explanation of “one candle per
household” on a simple level, is
that there is a renewal of light
that flickers in each Jewish person
on Chanukah. Those who are
“mehadrin” and pursue mitzvos
through their toil and desire,

they can inspire [the lighting of |
numerous candles of their followers.
Sfas Emes, Chanukah 5740

place if the family lights at the same
time). In addition, according to the
custom of the Edot Hamizrach, who
do not usually follow the Rama, and
have only one person light, mehadrin
min hamehadrin is not increased by the
rest of the family being present at the
lighting.

On the other hand, a different
understanding of the Rama emerges
when it is understood in the context
of the comment of Rav Avraham

of Prague, quoted in the Darchei
Moshe, which seems to be the source
for the pithy comment of the Rama
on Shulchan Aruch. Rav Avraham
discusses splitting up the family’s
lighting only in regard to facilitating
mehadrin min hamehadrin by them
lighting in different locations
throughout the house. Therefore, it
is possible that it is more ideal for
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the whole family to light at the same time, so they

all perform their part of their family’s mehadrin min
hamehadrin in unison, with the resulting candles actually
representing the number of people in the family, as well
as what night of Chanukah it is.

Hashkafic Thoughts

The Mishkan was dedicated in the wilderness amid
much joy and celebration — for most of Klal Yisrael.
The Midrash, cited by Rashi and the Ramban
(B’haalos’cha 8:1), records that at the dedication,
Aharon Hakohen was crestfallen. All the nesiim (tribal
leaders) joyously approached the Altar and brought
sacrifices, to the exclusion of Aharon and his tribe,
Levi. Aharon thought that his slight involvement in the
sin of the Golden Calf incriminated him and made him
and his shevet unworthy of partaking in the ceremony.
In order to assuage Aharon’s disappointment, Hashem
reassured him that shevet Levi was going to receive

the greater privilege of performing a permanent
dedication in the future. The Ramban explains that the
Midrash is referring to the honor that the Maccabees
had, as Kohanim of shevet Levi, to rededicate the Beis
Hamikdash and the Mizbeach during the miracle of
Chanukah.

At first glance, the Ramban’s interpretation seems
perplexing. Why was tradition labeling Levi’s
rededication of Chanukah as greater and more
permanent than the dedication of the nesiim in the
wilderness? Both of them were temporary and short
lived; as soon the Mishkan or Beis Hamikdash were
destroyed, both dedication ceremonies lost their
significance.

Rav Sholom Spitz highlighted that it is evident that

the rededication of the Maccabees had a degree of
timelessness. Even without the actual Beis Hamikdash,
a vestige of the Temple remains in the menorah of
Chanukah. The keilim (utensils) of the Beis Hamikdash
are no longer extant, but the menorah in the Jewish
home burns as a miniature extension of the Menorah
of the Temple. This is further evident from the

words of the Ran (Shabbos 9a, b'dapei HaRif ), who
explains that our Sages prohibited benefit from the
Chanukah candles as a semblance of the Menorah of
the Beis Hamikdash. Similarly, the Gemara (Shabbos
23b) states that one who is scrupulous with kindling

Yeshiva University

YOUR
NAME HERE

VALID
DURING

FRESHMAN
FALL 2016

PROPERTY OF YESHIVA UNVERSITY

33000376362

NON- TRANST ERABLE

: : 'a H HEE ' B \

The future is now.
Apply today.

At Yeshiva University, growing your understanding
and commitment to Jewish values is not a club or an
extracurricular activity, it is YU.

From Talmud to Mathematics, and Tanakh to Biology,
combining Torah study and Jewish values with a
rigorous academic curriculum is the hallmark of YU.
With student programs across our campuses and
around the world, YU takes a global approach to
learning, education and values, creating a full college
experience. This is the essence of Torah Umadda and
what sets YU apart.

Picture yourself at YU. #NowhereButHere

(R
T
o\ VN o
T T/
A A
SO%%
S

Yeshiva University

www.yu.edu | 212.960.5277 | yuadmit@yu.edu

www.yu.edu/apply

Rabbi Isaac Elchanan Theological Seminary * The Benjamin and Rose Berger CJF Torah To-Go Series = Chanuka 5776



the Chanukah menorah will merit
children who are Torah scholars. Just
as the Temple Menorah represented
the brightness of the light of Torah
in the Jewish nation, one’s children
can likewise bask in the light and
inspiration of a properly kindled
Chanukah menorah.

Accordingly, it is hashkafically
appropriate that the mitzvah of
Chanukah was specifically declared
by Chazal as ner ish ubeiso — a candle
for an entire household. This unique,
family requirement speaks to the
nature of the Chanukah kindling

as a perpetuation of the Menorah

of the Beis Hamikdash because

the Beis Hamikdash was usually
synonymous with unity among the
Jews. Chazal (Yerushalmi, Chagigah
3:6) termed Yerushalayim “The city
that makes all the Jewish People
friends,” because it created a unity of
purpose among the Jewish people.
When the Jewish people ascended to
the Beis Hamikdash for aliyah I'regel,
they left their differences aside and
focused on their common objective
of Divine service. Similarly, when the

Jewish home is privileged to light a
Chanukah menorah, a diminutive
extension of the Menorah of the Beis
Hamikdash, it ushers in a singularity
of purpose and feeling of unity as
the different members of the family
combine with the shared aim of
thanking Hashem for the Chanukah
miracle, and together bring a small
light of the Beis Hamikdash into their
home. Whether only one menorah
is kindled or each person lights his
own candles, the menorah burns
brightly as it represents the Menorah
of the Beis Hamikdash, which brings
unity and the focus of common
goals into each Jewish home. May
we be privileged to see the ultimate
commonality of purpose rekindled
as we ascend to the Beis Hamikdash
together for aliyah I'regel, and see it
rededicated in all its splendor.

Notes

1. Each person who is lighting for the sake of
mehadrin would then be making a separate
bracha on lighting in his location even though
all the lighting could have been done by

one person, with one bracha. The Terumas
HaDeshen (101) explains that one can make a
bracha on Chanukah candles that are lit only

for the purpose of mehadrin, even though they
are not necessary for the simple mitzvah, as in
this case, where one increases candles because
there are more individuals in the home, and
makes a bracha on that lighting.

2. The Magen Avraham (671:S) quotes briefly
from the Machzor Maaglei Tzedek (Chanukah
p- 19ain the Sevonto, 1878 ed., p. 152 in

the Jerusalem, 2000 ed.), who states that

one should light at a time that all the family
members are gathered together. Theoretically,
according to Rav Avraham of Prague, it
would be possible that the Magen Avraham
and the Maaglei Tzedek are referring to the
way to kindle mehadrin min hamehadrin,

with the family all doing so at the same time.
Yet upon closer inspection of his writings,

it seems that the author of the Maaglei
Tzedek, Rav Binyamin Halevi, a 16th century
Ashkenazi posek, still practiced mehadrin min
hamehadrin according to the Tosafists, with
only the head of the household lighting.

The Harrerei Kodesh (glosses to Rav Zvi
Pesach Frank’s Mikraei Kodesh by his
grandson Rav Yosef Cohen, Chanukah 23:2)
quotes two reasons found in the Acharonim
for the family being together. The Hisorrerus
Teshuva suggests that it is only if family
members are not lighting, and it is in order
to enable them to say or hear the bracha

of She'asa Nisim, which is said on seeing
Chanukah candles. The Harreri Kodesh also
quotes that the Chayei Adam (154:20) seems
to see it as always necessary, in order to create
additional pirsumei nisa.

\4%» Just as the Temple Menorah
® represented the brightness of
the light of Torah in the Jewish
nation, one’s children can
likewise bask in the light and
inspiration of a properly kindled
Chanukah menorah.
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Chanuka: Faith vs. Fate

A. The Faithful Maccabees

The defeat of the Syrian-Greeks at

the hands of the Maccabees was a
function of faith. Based on political,
military and social considerations

this was not a fair match. The Greeks
had thousands more soldiers than the
small ragtag Jewish army. But the faith
of the Maccabees powered their army
and their victory. Common wisdom
dictated that the larger and more
trained army would win. The victory
of Chanuka was, therefore, a victory of
faith over reason.

We have a tradition, recorded in
Megillas Antiyochus, that there

were three mitzvos that the ancient
Greeks despised and outlawed: bris
mila, Shabbos and Rosh Chodesh.
The Greeks may have liked the
interpersonal ethics of the Torah,

but they didn’t like the mitzvos

that focused on the relationship
between man with God, specifically
Shabbos, mila and Rosh Chodesh.
We understand why they would be
opposed to mila, changing the human
body by cutting oft a piece of skin.
They thought the human body was
perfect, since they idolized the form
of the human body in their culture
and in their sculptures. Therefore,
they didn't like cutting off a piece of
skin. For us Jews though, bris mila is a
matter of faith. Why do we cut off this
piece of skin instead of any other piece
of skin? We have faith in the mitzva of
Hashem.

There have been many non-Jews who
have had a circumcision throughout

the ages. They did so for health

reasons. However, when a Jew

"

performs a circumcision as a bris
mila, he receives an extra spiritual
quality. This is something physically
intangible that we cannot see. It is an
added spiritual factor that comes into
our souls and becomes part of our
lives. This holiness is beyond nature.
Since this is a mitzva that goes against
the natural order, the Greeks opposed
it. We, though, believe that God is
above nature and so is His mitzva and,
therefore, so are we.

Shabbos is also against the natural
social order. Human beings must work
to support themselves, Why make
one day into a day of rest? Shabbos

is so strict that even some minor
forms of work are prohibited. One
can’t even carry a small object from
his house to the outside. A person
can’t write two letters of the alphabet.
These laws are against the natural
way for people to live. The Greeks
were against Shabbos because they
couldn’t understand it. Hashem told
us that Shabbos is a spiritual day. Our
spirituality connects us to it. Even if
our physical and biological systems
don’t need Shabbos, this spiritual day
has unique spiritual benefits. Shabbos
is me'ein Olam Haba, a taste of the
future spiritual world. We understand
why the Greeks would oppose
Shabbos and why the Jews — who
are connected to the dimension of
spirituality — eagerly observed this

Rabbi Hershel Reichman
Rosh Yeshiva, RIETS
Compiled by Rabbi Tani Prero

mitzva.

Why, though, did the Greeks oppose
the mitvza of kiddush hachodesh?
What could be wrong with declaring
a new month every thirty days or

so? This is a calendar system that
follows the natural order. The moon
goes through a cycle, waning until it
disappears, and then it comes back.
The beginning of each new month is
based on a simple naturally recurring
phenomenon. Why did the Greeks
oppose the performance of this
mitzva, which is based on nature?

B. Rosh Chodesh and its
Irrational Implications

The Yerushalmi, in Ksubos 1:2, says
that the Jewish calendar is controlled
by the Jewish beis din. It decides when
to start the new month, sometimes in
29 days or sometimes in 30 days. In
addition to declaring the beginning
of each month, it also institutes a leap
year when appropriate. Since there is
a discrepancy of 11 days between the
solar and lunar years, we add an extra
month of 30 days every two to three
years to keep the lunar and solar years
in sync.

The Yerushalmi teaches us an amazing
halacha. At the age of 12, a girl

becomes an adult. If her birthday is in
the month of Adar, say on the 16th of
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the month, her bas mitzva would then
be in the month of Adar. But then, if
after her 12th birthday, the beis din
declares a leap year, she suddenly
would become younger again. She
would only become an adult on the
16th of Adar Sheini. Physically, she is
not considered mature anymore for
another month! This is strange. One
day she was considered physically
mature, and the next she is not. In the
mitzva of kiddush hachodesh we see
that physical reality depends on the
Jewish courts. This changes the status
of a person, whether a physically
immature child or a physically mature
adult.

This was a rule that the Greeks
thought was irrational. They opposed
it, while we, in our faith, accepted it.

Shem Mishmuel, Chanukah 5674,
Rosh Chodesh Teves, explains further.
The word chodesh, month, is related to
the word for newness, chadash. There
is newness within the human being.
The Jew on Rosh Chodesh gains a
new spiritual injection of life, as if he
or she has been recreated anew. It is
not just a repetition of the previous
30-day cycle. Every time a new month
arrives, a Jew receives fresh spiritual
energy. The Jew who is sensitive gets

a spiritual arousal on Rosh Chodesh.
This is also beyond nature; it is a

We have faith in
Hashem, who tells

us to have faith in
people. Hashem can
take us outside of

the natural order and
make unnatural things

happen.

matter of faith.

The Ohr HaChayim, Bereishis 2:3,
says that this happens on Shabbos

too. Shabbos is a holy day that

brings holiness with it. A Jew who

is sensitive can become energized

for more holiness for the rest of the
ensuing week. In the same way that
the Shabbos day produces kedusha for
the week, on Rosh Chodesh, a Jew can
access new spiritual energies to grow
in holiness and religious experience
for the whole month.

In this way, the Jew is like the

moon. The moon disappears but
subsequently reappears. It comes
back with energy, growing and getting
larger. The Jew can advance spiritually
as he or she goes through each month.

Even time itself has this characteristic.
It appears that every second is the
same, the clock ticks in the same way
every second. However, time is really
a dynamic entity that brings with it a
different character for each different
time. This is a spiritual concept unique
to Judaism, and was beyond the
understanding of the ancient Greeks.

C. The Greek Jealousy of Am
Yisrael

This is the source of ancient Greek
jealousy of the Jews. In their system
of thought, the natural order is
powerful and immutable. It creates

a tremendous barrier to human
creativity. We are bound by our fate.
Fate is an idea often found in Greek
literature. Fate, according to the
Greeks, binds a person and he cannot
break free of it. The Torah, however,
teaches us to believe in faith. Thus,
faith replaces fate. Man and woman
can change their fate. The idea of
teshuva is that a person who has done
horrible things can still change his

ways and make himself into a better
person. I have seen boys who come
from places very far from Torah, and
after coming to yeshiva they undergo
a drastic change. This is the power of
teshuva. We have faith in Hashem,
who tells us to have faith in people.
People can dramatically change
themselves. This is the power of Rosh
Chodesh, of renewal.

Our existence is not determined by
fate. Neither physical nor social orders
bind us. They have limited power

to control us. Hashem can take us
outside of the natural order and make
unnatural things happen.

This is the power of bris mila, of
Shabbos and of Rosh Chodesh.

Rosh Chodesh is the day of Dovid
Hamelech, who was the baal teshuva
par excellence. He changed his ways
to become a totally different person.
Faith that goes beyond nature was

at the root of the Maccabees’ revolt
against the Greeks. The Jews believed
with faith and were able to go beyond
nature, and they won a war against the
odds that physical reality dictated.

D. Faith Even Against Reason

This concept is at the root of the
Jewish return to the Land of Israel

in modern times. Many nations had
written off a Jewish return to Israel as
impossible. They were right — dealing
with only natural circumstances. No
one would have ever entertained
such a foolish thought that a small
and weak nation would return to its
land after nearly 1,900 years. It is

way beyond nature, but it is a matter
of faith. The impossible dream can
happen. This is one aspect of the faith
of Chanuka, the creative dream to

go beyond what we think is naturally
possible.
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E. The Month of Teves and
Shevet Dan

There are twelve months in the year,
and Yaakov Avinu had twelve sons.
The commentators have aligned them
in different ways. Teves (which is the
Rosh Chodesh that occurs on
Chanuka) is connected to the shevet of
Dan. He is the personality of the
month of Teves. There is a concept in
chassidus called 1“wy. It is the
acronym of olam shana nefesh. This
refers to recurring spiritual
characteristics that take corresponding
form in place, in time and in the
human soul. According to this theory,
the soul of the month of Teves is
Shevet Dan. Shimshon, the great
Jewish hero and prophet, comes from
Dan. His soul had within it the same
spiritual energy as contained in the
time of Chodesh Teves. What is the
nature of this energy?

The midrash, Bereishis Rabbah,
Vayeitzei no. 71, comments on the

meaning of the word dan, which
literally means judgment. Rachel
Imeinu, stepmother of Dan, named
him and explained, “danani Elokim.
The midrash explains this word in two
different directions. Danani v'chiyvani,
danani v'zikani. She said God judged
me and found me guilty, and He
judged me and found me meritorious.
This is why she called her son by the
name Dan. This is a strange midrash.
What does it mean?

F. Rachel’s Desperation

Rachel, the beloved wife of Yaakov,
was childless. Meanwhile, Leah had
given birth to four sons. Rachel was
upset beyond reason. She went to
Yaakov and said (Bereishis 30), “You
must do what you can to get me
children. Pray to Hashem and promise
whatever needs to be done in order
for me to have a child. If not, I will
die” Perhaps she even threatened

to commit suicide. Yaakov angrily

retorted, “God is the one who is
preventing you from having a child,

it is not my fault.” In desperation,
Rachel gave her maidservant Bilha to
Yaakov, and Bilha gave birth to Dan.
Eventually Rachel herself gave birth to
Yosef.

Yaakov, paragon of virtue, loved
Rachel. He wanted her to have a
child. How could he be so cruel and
say to her, “It’s not my fault, take
care of it yourself!” Shem Mishmuel
(in the aforementioned derasha)
explains that Yaakov put on a show
of cruelty towards his wife because
he wanted her to pray. He wanted
her to think she was really helpless
and hopeless. All along she knew her
husband Yaakov was a tzadik and had
a strong power of prayer. Yaakov had
survived Lavan and Eisav with the
help of angels. In her agony, Rachel
was relying on Yaakov to convince
Hashem to perform a miracle and
give her a child. He could probably
get the angels to do it, she thought.

The Jews in the Bergen Belsen concentration camp managed
to put together the materials to light Chanukah lights on the
first night of Chanukah. R. Yisrael Spira, the Bluzhover Rebbe,
was chosen to do the lighting. As a crowd gathered around him,
he recited the first two blessings. When he reached the third
blessing, he stopped, turned his head, and then immediately
recited the Shehchiyanu blessing. After the lighting, a fellow
named Mr. Zamietchkowski challenged R. Spira: I understand
how you can recite the first two blessings, but how could you
possibly bless G-d “that you have kept us alive, have preserved
us and brought us to this season” in these dreadful conditions?
R. Spira responded that he too wondered whether it was
appropriate to recite Shehechiyanu, and turned to ask one

of the rabbis. But when he saw the large crowd of living Jews

listening with faith and fervor to the blessings while they stared
death in the eye, he knew the answer to the question and recited
Shehchiyanu in a strong and comforting voice.

From Yaffa Eliach’s Hasidic Tales of the Holocaust pp. 13-15
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When she desperately came to Yaakov
and said, “If you don’t get me this
child I'm going to die or commit
suicide,” Yaakov knew that this was
wrong. She had somehow transferred
her faith in Hashem to him. She had
faith in Yaakov, and that was wrong,.
Yaakov destroyed this faith when he
screamed at her. “I can’t help you!” he
exclaimed. “This is your issue.” When
he walked away from her then she was
completely broken and helpless. She
knew there was only one thing for

her to do, to pour her heart out to the
Almighty. Even Yaakov had seemed

to have given up hope for her. Then
she prayed like she had never prayed
before. This is why she was answered
and had the step-child Dan for her to
raise.

This same story was repeated centuries
later. Chana’s husband suggests that
they stop talking about children. “I

am your loyal husband. I am better to
you than ten children would be,” he
said (Shmuel I 1:8). She saw that he
had given up hope. This motivated

her to pray and she too was answered.
When a person finds himself facing a
cruel fate and pours his heart out to
Hashem, Hashem destroys the decree
and creates a miracle for the person

to receive a blessing. This is what
Yaakov wanted Rachel to discover.
There is no such thing as helplessness
and hopelessness. Pray sincerely and
passionately and you will be answered.

These were the two judgments of
Rachel, which the midrash associates
with the name Dan. When Yaakov
rebuffed her when she had no

children, she felt the first judgment.
The later judgment came when she
received her wish and Dan was born.

This has happened many times
throughout our history. Hashem can
always help us.

AINX 72 P XX XD MHY X023 7oK 2 03
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Even when I walk in a place of death, I
will not fear evil because You Hashem
are with me. Your staff and Your rod will
comfort me.

Tehillim 23:4

The Maccabees had reached this point
of helplessness and hopelessness. They
were subjects of the most powerful
army in the world, with the most
technologically advanced weaponry.
Many Jews had joined the Greeks
culturally, abandoning their Judaism.
Only a small group maintained

their loyalty to Torah. They couldn’t
observe mila, Rosh Chodesh or
Shabbos. They started with less than

a hundred soldiers, mostly kohanim,
who were not trained soldiers,

and they fought a well-trained and
experienced army. But Hashem
helped them win, proving that faith is
greater than fate. The power of mesirus
nefesh (dedication and sacrifice) for
our holy mission always enables us to
succeed.

This is the same spiritual energy
that Shimshon had. He single-
handedly defeated thousands of
enemy Plishtim. This is the energy
of Chodesh Teves, to believe in the

impossible dream, to believe Hashem
will help us when things seem
naturally hopeless. We will never lose
our faith in Him!

G. Don’t Always Follow Your
Yetzer Tov

Shem Mishmuel mentions an unusual
idea that his father, the Avnei Nezer,
once said. In Krias Shma, we say “v’lo
sasuru acharei 'vavchem v'acharei
eineichem, Do not follow your hearts
and your eyes.” We know people have
two eyes, so it makes sense to say
eineichem in plural form. But each
person only has one heart. Why does
the verse state it in the plural form?
One may say that it means the many
hearts of many Jews. But the Avnei
Nezer proves that in this case, acharei
I'vavchem actually means one person
having two hearts. Spiritually and
emotionally, we all have two hearts:
a good heart and a bad heart, a yetzer
tov and a yetzer hara. He insists that
the Torah means not to follow both
hearts, the yetzer hara and the yetzer
tov. What does this mean?

We understand that we are not
supposed to follow our bad instincts,
such as anger and jealousy. Why not
follow the good heart, the yetzer tov?
Shem Mishmuel says that when the
Jews were at Har Sinai and Hashem
offered them the Torah, Bnei Yisrael
said na'ase v'nishma, “We will observe
the Torah’s mitzvos and we will
understand them.” They placed doing
before understanding. Of course

we are supposed to understand. But
before understanding we must make

gv:  Find more shiurim and articles from Rabbi Hershel Reichman at
+ http://wwwiyutorah.org/Rabbi_Hershel Reichman
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the commitment to do God’s will.
The second step is that He allows us
to study Torah and, with His help,

to understand it. But we do the
mitzvos even without understanding
them. If my good heart says let me
understand God’s dictates, if I feel 1
must understand before I perform
mitzva actions, I am wrong. First one
must make a commitment to listen

to Hashem’s words, and then begin

to understand them. If my good side
puts reason before faith saying, “I
want to understand the Torah,” then I
should not listen to my good-hearted
intentions. Reason does not replace or
precede faith.

This was the crux of the philosophical
clash between the Greek value
system and the Torah. The Greeks
adored the human mind. The ancient
Greek appreciation for the beauty

of life began and ended with reason.
Reason is part of human nature. The
Greeks would say, “If it’s natural

this is what we have to do. We must
follow the dictates of our reason.”
The philosopher was the ultimate
accomplishment in ancient Greek
culture. They couldn’t accept certain
bein adam laMakom mitzvos. Tfilin,
Shabbos, kashrus, Rosh Chodesh

and others didn’t seem reasonable to
them. They saw the Jews following the
dictates of Hashem, even though these
mitzvos did not have an apparent
rationale.

The Jewish thinkers disagreed. Of
course human logic is important.

But it’s the second step. The first step
is faith. We must listen to Hashem
since He is the source of our being.
He has control of us whether we
understand it or not. We first accept
our responsibility to Him. The second
step is nishma, we will understand.

H. Today’s Faith

This relationship between faith and
reason has been at the core of Judaism
throughout the centuries. If we didn’t
have the commitment of naase before
nishma how could we have survived
all of those pogroms, persecutions,
wanderings, and the horrific
Holocaust? How could we go on after
that? It would not make any sense

to continue after all that. It is simply
not rational. The Arab foes of Israel
say that there is no rational reason

for Jews to continue in Eretz Yisrael.
We are different, however, because

we proceed with faith. We know that
this is right even if we can’t explain
why. Hashem has said to us, “You have
to continue after the Holocaust, you
must return to Tzion.”

The power of kabalas ol malchus
shamayim (accepting the yoke of
Heaven) has made Judaism and the
Jewish people an eternal nation.

We are beyond logic, and therefore
nobody can explain the secret of
Jewish survival; we can’t even explain
it ourselves. It is a secret that only
Hashem knows. He took His people
and placed them above the natural
laws of nations and of physics, biology,
sociology and history. We in turn
make the commitment of faith. This

is why Judaism continues today with
freshness and power in the Holy Land.
With God’s help we will have a new
Temple, one that will be holier even
than the Temple of the Chashmonaim
because it is rooted in the power of the
eternal faith in God.

Questions:
that the Greeks outlawed?
philosophy and Judaism?

hachodesh?

mitzvos?
7) When does reason enter Judaism?

1) What is the common denominator among the mitzvos
2) What was the core argument between ancient Greek
3) Why were the Greeks opposed to the mitzva of kiddush
4) What is the difference between faith and fate?

S) Why didn’t Yaakov help Rachel in her quest for a child?
6) What is the Jewish attitude towards understanding the

Questions and Exercises for Family Discussion

Exercises:

reason.

10) Do you experience spirituality when you perform
faith based mitzvos?

11) Do you experience spirituality when you perform
reason based mitzvos?

12) Does the existence of the State of Israel and the
millions of Jews living there strengthen your faith in
Hashem and in his Torah? How?

8) List five good things you do based on reason.
9) List five good things you do based on faith and not on
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Chanuka: Yosef and Yavan

n scheduling the reading of the
I parshiot for each Shabbos, our

Sages scheduled the reading of
one or both of the parshiot that deal
with the story of Yosef to always fall
on Chanukah. They saw an inherent
connection between these two
chapters in the history of our nation,
and it is therefore fitting that we

explore this connection as well.

The Shvilei Pinchas, Vayeshev no.

92, teaches that indeed our Greek
exile, golus Yavan, is a rectification
and expiation for the story of Yosef.
Indeed, the Megaleh Amukos, Miketz
no. 16, notes that the gematrias
(numerologies) of Y-O-Se-F, Me-
Le-CH Ya-Va-N, and the particular
Greek king involved in the Chanukah
story, A-N-T-I-O-CH-uS, all add

up to 156, pushing us further into
finding some underlying principles

in the relationship between these

two chapters of our history. So the
question we are left with is: How does
the Greek interaction with Judaism
explain the travails that Yosef suffered
and vice versa, and what are we to
extract from this juxtaposition?

Yosef played a special role in Jewish
history. He was the first member of
the full Judaic family to spend time in
exile, in an alien culture. His words,
actions and deportment in the various
circumstances in which he found
himself provide the model for our
behavior as we live through this long
exile. This forms the basis for a long
discussion in the Shvilei Pinchas.

The Shvilei Pinchas starts the history
lesson with Yaakov. When Yaakov
fled from Esav, he did not go directly

to Lavan. Instead, he stopped at

the Yeshiva of Shem and Ever for
fourteen years to study particular
areas of Torah, to learn how a Jew is
to interact with strangers in an alien
world. That is how he survived in

the home of his uncle Lavan. When
Yaakov had his own family, he taught
all his sons Torah, but he understood
through some Divine inspiration
that Yosef would need this additional
Torah. From the age of three, when
one begins teaching some aspects

of Torah to a child, until the age of
seventeen, the same fourteen years
he himself had studied the Torah of
exile, he taught this specialized Torah
to this son. At the age of seventeen,
Yaakov sent Yosef in search of his
brothers, thus precipitating the sale
of Yosef to Egypt and this chapter of
our history. This reflection of Torah
learning is what Yosef saw when the
wife of Potifar tried to seduce him,
and this gave him the strength and
determination to flee from her grasp.

Yosef had believed that if you try to
integrate and interact with the culture
around you, if you look like them and
act like them, you will be accepted and
you may influence them. He found
out, however, that if you try to be
more like them, you are more likely

to be influenced by them than the
other way around. He realized that he
must remain strong in maintaining

Mrs. Shira Smiles

Faculty, Darchei Bina Seminary

Adapted by Channie Koplowitz Stein

his identity as separate from the
Egyptians around him if he was to
remain pure and true to his inner self.
As such, he was to become the model
for the rest of the fledgling nation as
they would descend to Egypt twenty-
two years later. This was the Divine
plan. This was symbolized by the
throwing of Yosef into a pit empty

of water, but filled with snakes and
scorpions; like the pit of Egypt empty
of life sustaining Torah but full of the
evils and immorality of their depraved
culture. Just as Yosef survived both
the physical pit and the symbolic pit
of Egypt, so too would the nation he
represented survive. We would learn
how to maintain a separate identity
amid the various corrupt nations

in which we would find ourselves
throughout our history.

This was the essence of the battle
between the Greeks and the
Hasmoneans, continues the Shvilei
Pinchas. They wanted the Jews to
assimilate into their culture, and
unfortunately many Jews did. The
Greeks brought their idols into the
Temple and sacrificed pigs. And
they sought out every jar and cruse
of oil they could find to defile it, to
compromise the purity of the oil, for
the major characteristic of oil is that
it separates and rises to the top of
anything it is mixed with. Oil always
remains separate; it always retains its
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essence. The crux of the war with the
Greeks was much more than political.
The Greeks wanted us to lose our
essence and become intermingled
with them.

But we already had the example of
Yosef, who always remained the Ivri,
the different one. The Hasmoneans
understood that they too, and the
entire nation, could retain their
specific separate Jewish identity even
amid this strong alien culture. Yosef
remained righteous by guarding his
eyes, by being circumspect in what he
allowed himself to see. He did not fall
prey to the seductive eyes of the many
women enamored of his good looks.
He focused only on the purity of what
he had learned in his father’s house.

The Belzer Rebbe, in Leket Sifsei
Kodesh, makes an interesting
observation. Yosef remained
circumspect in observing the three
pillars of our faith throughout his
life in Egypt. He kept Shabbos, bris
milah (circumcision), and niddah
(family purity). The initials of these
three mitzvos spell out shemen, oil,
the central symbol of our Chanukah
observance. And these three mitzvos
formed the backbone of the practices
banned by the Greeks.

In the darkness of night, points out Reb
Chaim Hacohen, all the wild animals of
the forest come out. But when daylight
breaks, the beasts disperse and go back
to their lairs. In our dark exile, the
yetzer horo of the alien cultures bare
their claws and reach forward with

their tentacles. We need the light so
that our eyes will see the truth and we
will retain our values as Jews.

This too is the lesson from Yosef. The
Gemarah, Shabbos 22a, points out that
the menorah may not be higher than
twenty amos, approximately thirty
feet. If the menorah is to be a beacon

that teaches us to keep our eyes
focused on our inner essence, then

it must be at something resembling

a level that the eye can see without
contorting oneself. With our eyes
focused on the burning oil of the
menorah, on holiness, says Halekach
Vehalebuv, we will guard our eyes from
seeing evil, and turn our sight to the
holiness within ourselves, and light up
that darkness. For what we see, even
if it does not seem to register, remains
in our permanent memory. Therefore,
the candles must be placed where we
can see them.

Returning to the story of Yosef,
Yoset’s brothers saw only an empty
pit, without water. But a vacuum does
not exist. If there was no water, surely
there were snakes and scorpions in the
crevices of the walls. The Hasmoneans
recognized the dangers lurking in

the walls of the pit of Greek culture.
They wanted their homes to be filled
with the life-sustaining water of Torah
rather than with the emptiness of
Greek civilization.

There is another completely different
perspective through which we can
examine the connection between
Yosef and Yavan. Halekach Vehalebuv
explores the concept of thoughts
creating a reality of energy even if
the thoughts are never translated
into action. On this plane, we must
consider the original intention of
Yosef’s brothers. They actually stated
that they wanted to kill him. They
only refrained from doing so at the
urging of Reuven. But one can kill
another in many ways. For example,
embarrassing someone, especially in
public, is akin to killing them, for we
have drained the lifeblood from their
face. Another way of killing someone
is to kill their spirit, their inner
essence. While the victim may be

physically alive, his essence and soul
are gone.

The core of Greek philosophy was

the worship of the outer shell, the
beauty of form, with a total disregard
for the inner spirit and soul. In this
sense, the Greek exile represented

the sin of murder that had existed in
the minds of Yosef’s brothers. While
the brothers wanted to physically kill
Yosef, the Greeks wanted to spiritually
kill us and everyone else. All they were
concerned about was outer beauty
and the trappings of civilization and
culture. They revered the outer shell
and wanted to destroy the inner light.

Each vessel in the Temple and

each of the garments worn by the
priests contained symbolic meaning.
The Menorah in the Temple was

the counterforce to and provided
expiation for murder, as each sacrifice
was expiation for a particular sin.
How were the wicks and the lighting
apparatus made for the Menorah?
The Rambam, Hilchos Klei Hamkidash
8:6, answers that the threads were
taken from the trousers and belt of the
priest’s worn-out garments, and also
from the tunic.

How was the tunic an appropriate
garment from which to extract threads
with which to light the Menorah?
Halekach Vehalebuv cites the Shlah
Hakodosh in discussing the pattern
woven into the fabric of the tunic. He
explains that the pattern was circles
with squares inside. He explains the
symbolism within this pattern. The
circles, he says, represent the physical
world. The earth, the sun, fruit —
everything — is somehow a circle

or derived from a circle. The square
represents that which is supernatural,
the spiritual. In the desert, for example,
we were encamped in a square around
the Tabernacle, modeled after the
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angels surrounding the Throne of
Glory. We recognize that everything
in nature is imbued with holiness
from above, just as our physical bodies
contain the divine souls. We believe

in the oil, the essence of the olive. The
Greeks wished to discard the oil and
sing odes to the beautiful, empty peel
of the olive. They wished to defile the

essence.

This was the philosophical battle the
Hasmoneans were waging against the
Greeks. To paraphrase a common
axiom, we believe that this world is a
round peg in a square hole, a material,
tangible entity that is really part of

a spiritual cosmos. We must use the
light of Chanukah to see the spiritual
essence in life and in this world.

Observe the dreidel. The traditional
shape of the dreidel is square. Yet
when it spins so quickly, it appears

to be round. But we know the circle
is an illusion, for when the dreidel
stops spinning, we again see that it is
really a square. The Greeks wanted us
to believe only in the circle. [Again,
numerology provides an interesting
aside. Ya-Va-N = 66, as does Ga-L-
Ga-L, a round wheel. ] The circle of
this world is the mirage; the reality is
the square. As for ourselves, how often
do we find ourselves running around
in circles, not even knowing what our
destination is? Now is the time to use
the light of the menorah to find our
way out.

The world is a world of nature, of
seven, and Chanukah, the holiday
symbolizing the spiritual which

is above and beyond nature, is
celebrated for eight days, the number

symbolizing the spiritual and the
reconnection with Hakodosh Boruch
Hu. Just as the Hasmoneans ignited
the world of the physical into the
spiritual with the lighting of the oil
that burned for eight days, says Rav
Moshe Breslover in Lemachar Aatir, so
too can we ignite the temporal world
around us to experience eternity.
Now is the time to see the square and
transform our circles into squares.
Now is the time, says Rabbi Gamliel
Rabinowitz, to infuse our lives with
added spirituality, just as we add more
light to the menorah each night of
Chanukah. Now is the time to daven
with greater intention and focus, to
search out and get rid of the hidden
snakes and scorpions that have crept
into the walls of our homes from the
surrounding culture.

The Prophet Zechariah 9:13, speaks
of awakening the sons of TZiYON
(Zion) over the sons of YaVON
(Greece). In Hebrew, the only
difference between the two is the
letter “tzadik” at the beginning of
Tzion. Yosef taught us the difference
between the Greeks and the lovers of
Zion, the Jews. Yosef is known as Yosef
the Tzadik, for he remained true to
his inner essence in all circumstances.
We can also remain true if we keep
our focus on righteousness and
enthusiasm in doing the mitzvos,

for we must remember that it is the
inner essence of our observance

that is important, not the rote, outer
shell. We must use the pure light of
the menorah not just to illuminate
our windows and declare our beliefs
outwardly, but also to search inwardly

In the middle of discussing the
laws of Chanukah, the Gemara,
Shabbos 22a, states that when
Yosef was thrown into the pit, it
contained snakes and scorpions.
The statement comes immediately
after the Gemara’s ruling that if
one places the menorah higher
than twenty amos, it is invalid.
What is the connection? R.
Moshe Feinstein, Darash Moshe,
drush no. 9, explains that the goal
of Chanukah is to look at the
supernatural miracles and realize
that G-d’s providence in the
natural world is just as miraculous.
A menorah higher than twenty
amos symbolizes an approach

that miracles are out of our reach
and don’t relate to us. We have

to light the menorah in a place
where we can see it because when
we look for signs of miracles, we
should see them all around us. The
brothers of Yosef threw Yosef into
a pit full of snakes and scorpions
and the fact that he was able to
survive in there was nothing short
of miraculous. The brothers were
blinded by their hatred of Yosef
and weren't able to see the miracle.
If they would have been looking
for miracles, they would have
realized how wrong they were and
that G-d had great plans for Yosef.

and ignite our inner light that Hashem
has kindled within us and that the
Hasmoneans have modeled for us
with their dedication to the essence of
the teachings of our forefathers.

Find more shiurim and articles from Mrs. Shira Smiles at
http://www.yutorah.org/Mrs-_Shira Smiles
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Days of Joy: Exploring the Simcha

en the Rambam
introduces the concept
of Chanukah he uses one

word that doesn’t seem to fit with
the laws of Chanukah. The Rambam

writes:

NNNW 1w T INIRAW 00N 1PN
omw nwnn 55n inbnnw 1HX0 omn
55m nmmw mr Hoaa

3:1 1191 Mk ,0“am

The rabbis of that generation instituted
that these eight days which begin on the
night of the 2Sth of Kiselv are days of joy
(simcha) and praise (hallel).
Rambam, Hilchos Chanukah 3:3

The Rambam’s use of the word
“simcha” differs from the Gemara’s
description of Chanukah as days

of “hallel’ v’hoda'ah,” praise and
thanksgiving (Shabbos 21b). Perhaps
the Rambam saw an allusion to the
element of simcha in the fact that

the Gemara prohibits eulogies and
fasting on Chanukah. However, when
we explore the laws that normally
accompany days of simcha, we will
notice that these laws don’t apply

on Chanukah. Why then does the
Rambam use the word simcha and
what elements of simcha are manifest
on Chanukah?

What Laws Are Normally
Associated with Days of
Simcha?

The Gemara, Pesachim 109a, states
that the primary method of fulfilling

of Chanukah

simchas yom tov — the mitzvah to be
joyous on yom tov — is by eating the
meat of the korbanos. The Gemara
also mentions that nowadays, when we
don’t have korbanos, the mitzvah can
be fulfilled in a more subjective manner
by partaking in things that make us
joyous, recognizing that men, women
and children have different interests.
For men, that means drinking wine
and according to the Rambam, eating
meat (see Rambam, Hilchos Yom Tov
6:18, Shulchan Aruch, Orach Chaim
529:1 and Magen Avraham 529:3).

A similar requirement is recorded by
the Rambam (Hilchos Megillah 2:15)
regarding Purim, which is called “y’mei
mishteh vsimcha,” days of feasting and
joy (Esther 9:22). Yet we don’t find
the Rambam or anyone else requiring
one to eat meat or drink wine on
Chanukah. This indicates that there is
no element of simcha on Chanukah.

The Mishna, Moed Katan 19a, as
explained by the Gemara, Moed Katan
14b and 19b-20a, teaches us that

the simcha on yom tov is enough to
override the laws of mourning. This is
manifest in two different ways. First, if
the mourning period started, the yom
tov cancels the rest of that mourning
period. Second, if the mourning did

Rabbi Zvi Sobolofsky

Rosh Yeshiva, RIETS
Rabbi, Congregation Ohr Hatorah, Bergenfield, NJ

not yet begin, the mourning is delayed
until after yom tov. How does Purim’s
status as days of simcha affect the

laws of mourning? According to the
Shulchan Aruch, Orach Chaim 696:4,
all of the laws of mourning apply on
Purim. Yet the Rama writes that there
is no public mourning on Purim.
When it comes to Chanukah, there is
no discussion in the Shulchan Aruch or
the Rama about whether the laws of
mourning apply because it is obvious
that they apply. This is another
indication that simcha is not apparent
on Chanukah.

Recitation of Hallel as a
Manifestation of Simcha

One common element that
Chanukah shares with yom tov is
the obligation to recite a complete
Hallel. Perhaps the indicator that
there is an element of simcha on
Chanukah is the obligation to recite
Hallel. The Ramban, in his Hasagos
to Sefer Hamitzvos, shoresh no. 1,
notes that the Gemara implies that
the obligation to recite a complete
Hallel on yom tov is of biblical
origin. The Ramban then wonders:
if there is a biblical obligation, what
is the source? He suggests that
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perhaps it is part of the obligation

of simchas yom tov. He notes the
Gemara, Erchin 11a, that derives the
obligation of shiras Halevi'im (the
song of the Levites) from the fact that
the offering of korbanos require an
element of simcha, and this simcha is
accomplished through song. Ramban
says that we see from the Gemara that
shira provides simcha and therefore, if
there is an obligation to recite Hallel
on yom tov, it is logical that its source
is the mitzvah of simchas yom tov.

As such, one can argue that just as
Hallel is recited to fulfill the mitzvah
of simchas yom tov, the fact that we
recite Hallel on Chanukah may be a
manifestation of simcha on Chanukah.

Nevertheless, it is difficult to infer
from the obligation to recite Hallel

on Chanukah that it is a function of
simcha. The Gemara, Erchin 10b, states
that the recitation of Hallel on yom
tov and the recitation of Hallel on
Chanukah are fundamentally different.
We might recite the same words,

but on Yom Tov, we recite Hallel to
celebrate the holiday. On Chanukah
we recite Hallel to commemorate the
miracle. When the Ramban suggests
that recitation of Hallel is a function of
simcha, he was only discussing the type
of Hallel that serves to celebrate yom
tov. The Ramban was not discussing
the Hallel of Chanukah which

commemorates the miracle.

What is the Simcha of
Chanukah?

It is now evident that the laws and
practices of Chanukah don’t reflect
the ordinary laws associated with
holidays that involve simcha. There

is no obligation to partake in meat or
wine. Chanukah does not interrupt or
suspend mourning practices. Even the
recitation of Hallel is not a function of

simcha. If so, what did the Rambam
intend when he branded Chanukah as

days of simcha? What is the simcha of
Chanukah?

Perhaps the simcha is based on the
following verse:

02M5Y M1 S0 0OV Sy mY¥na Dpvpm
D2R5X 173X DK 97 1harh o v
7379272

On your day of joy and on your holidays
and on your first of the month, you shall
sound the trumpets over your burnt
offerings and over your peace offerings
and they shall be a remembrance before
Your Lord, I am G-d, Your Lord.
Bamidbar 10:10

The verse teaches us about the
requirement to sound the trumpets,
but it does not give any indication

as to what yom simchaschem — your
day of joy — refers to. The Netziv,
Ha'amek Davar ad loc., suggests

that it refers to the dedication of the
Mishkan or the Beis Hamikdash.

We find that when the Mishkan was
dedicated, the nesi’im all brought
korbanos and it was a big celebration.
We also find that Shlomo HaMelech
organized a great celebration for the
dedication of the Beis Hamikdash.
In fact, the Gemara, Moed Katan

9a, notes that the celebration of the
dedication of the Beis Hamikdash
was so significant that despite the
fact that one of the days of dedication
coincided with Yom Kippur, the
Jewish people ate on Yom Kippur
that year. The Netziv notes two

other important components of the
dedication celebration. The verse, in
describing the dedication of the First
Beis Hamikdash, states:

5ip ymwnb oM wn?) 0YNn? TR N

ninyyna bip o1 75 NIt HHnd X
’2 210 *3 1Y 5p0: TWn Ho1 onbYn:

.1 02 1w Xom mam iTon o%iyh
‘2 o At

There was symphony among the trumpet
blowers and singers to provide a unified
voice to praise and thank G-d, and

when the sound of the trumpets and the
percussions and other instruments were
heard and the praise to G-d for He is
good and His kindness is forever [was
recited ], the cloud filled the house — the
house of G-d.

Divrei Hayamim II §:13

We find in this verse that at the time of
the dedication of the Beis Hamikdash,
they blew the trumpets and they
recited Hallel. Similarly, when the
Second Beis Hamikdash was dedicated,
we find these two components:

DYy 73 i "3 1% nTinm HHna npn
1M NN ™ opn 521 YR by iTon
.1 oan S 75 SHma

K23 AT

They responded with praise and
thanksgiving to G-d for He is good and
His kindness is forever on the Jewish
people. The whole nation sounded a
great blast and praised G-d for the
establishment of the house of G-d.
Ezra 3:11

Chanukah also celebrates the
rededication of the Beis Hamikdash.
‘We commemorate the miracle of the
war and we also commemorate the
miracle of the oil of the Menorah.
However, neither of those miracles
are worthy of transforming Chanukah
into days of simcha. What gives
Chanukah the status of “days of
simcha” is the fact that we are
celebrating the Chanukas Habayis, the
rededication of the Beis Hamikdash.

With this background, we can
understand a comment of the Rama:

MTYo DN DA D2NY MMYOn Nan
AN MY nnwnd 0wap Xow mwan
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The enhancing of the meals that is

done [on Chanukah] is not necessary
because [the days of Chanukah] were
not instituted as [days of ] feasting and
joy. Rama: There are those that say
that there is somewhat of a mitzvah to
enhance the meals because in those days,
there was a dedication of the Altar.
Shulchan Aruch, Orach Chaim 670:2

We can understand the opinion of
the Shulchan Aruch that there is no
requirement or mitzvah to have any
special meals on Chanukah. As we
noted earlier, we don’t observe that
type of simcha on Chanukah. Yet the
Rama tells us that because Chanukah
also celebrates the rededication of the
Beis Hamikdash, we should mark the
occasion by enhancing our meals.

Why should the dedication of the Beis
Hamikdash be a cause for simcha?
Perhaps the answer is based on a
comment of the Rambam:

nrid P TH i mwyh nwy myn
WHw 1OX TANM NP 12 0PN
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There is a positive commandment to
build a house for G-d that is suitable
for offering sacrifices and for celebrating
[on the festivals] three times a year as it
states “you shall build for Me a temple.”
Rambam, Hilchos Beis Habechirah 1:1

The purpose of building the Beis
Hamikdash is not only for the ability
to bring korbanos. It is also to enable

us to perform the mitzvah of aliyah
I'regel. The mitzvah of aliyah I'regel is
always performed in the context of
simcha, on yom tov. It is a true simcha
experience. If the purpose of building
the Beis Hamikdash is to enable us to
perform a mitzvah that brings about
simcha, then we can understand why
the dedication of the Beis Hamikdash
is also considered a time of simcha.

The Aruch Hashulchan, Orach Chaim
670:5, in addressing the question of
why Chanukah is eight days, quotes
from the Book of Maccabees that

the eight-day holiday was originally
modeled after Sukkos and Shemini
Atzeres. What is the connection
between Chanukah and Sukkos?
Based on what we presented, we could
suggest that the celebration of the
rededication of the Beis HaMikdash
was in part a celebration of the ability
to perform aliyah I'regel. As such, it
was appropriate to model Chanukah
after Sukkos/Shemini Atzeres, the
longest of the regalim.

The Simcha in Today’s Times

If Chanukah is a celebration of the
rededication of the Beis Hamikdash,
now that we don’t have a Beis
Hamikdash, how do we celebrate?
What is our source of simcha? The
Netziv, in the very same presentation
about the mitzvah to celebrate the
dedication of the Beis Hamikdash,
teaches us how we can have that same
experience nowadays:

*“p by T nmawm mbaa UnIRY npa
21N 0P AKX 227 X7 7950 bw mnR 9
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At a time when we are in exile and G-d’s
providence over us is through the four
cubits of Jewish law, [ Torah learning ] is
one and the same with the dedication of
the Altar when the Jews were in the Land
of Israel and the Holy Temple stood.
Because G-d’s providence over us and
His Divine presence were contingent on
the service in the Holy Temple ... So too,
nowadays, completion of the Torah and
beginning it is the joy of our heart. As a
general rule, there is no greater joy for a
Jew than providing an atmosphere for
G-d to dwell among us.

Harchev Davar, Bamidbar 10:2

The Gemara, Berachos 8a, teaches

that after the destruction of the Beis
Hamikdash, the Divine presence rests
in the four amos (cubits) of Jewish
law. We connect with the Shechinah
through Torah learning. As the Netziv
teaches us, if we want to experience
the same simcha that was experienced
in the Chanukah story when the

Beis Hamikdash was rededicated,

we should renew and reinforce our
commitment to Torah learning. Our
focus this Chanukah should be on
“rebuilding” the beis medrash. The
places where we learn Torah should
be reinvigorated and filled with joyous
sounds of Torah learning. May our
rededication of the Beis Hamikdash
serve as a zechus to ultimately merit
participating in the dedication of the
Third Beis Hamikdash.

Find more shiurim and articles from Rabbi Zvi Sobolofsky at
http://www.yutorah.org/Rabbi_Zvi_Sobolofsky
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Bayamim Hahem Bazman Hazeh
[lluminating the Light of Chanukah

s we light our menorahs each
Anight of Chanukah, we recite
the following bracha:

nwyw o9wn 7Hon WPBKR T AnR TNa
AT 11712 DN 0’2 11"MAaNRb 0701
Blessed are You, Hashem, our G-d, King
of the Universe, Who performed miracles
for our forefathers, in those days, at/in
this time.

The wording of this bracha raises a
question — how are the miracles of
Chanukah relevant to our times? We
don’t live under Greek rule, we are
not engaged in military revolts led by
the Chashmona’im, and we currently
have no Beis Hamikdash (may we

see it rebuilt speedily in our days).
Which Chanukah miracles are we still
yearning for today?

The Defining Miracle of
Chanukah

Every day of Chanukah, we insert

the paragraph of Al Hanissim in
bentching and Shemoneh Esrei. The
paragraph nicely summarizes the story
of Chanukah — the Chashmona’i
military victory over the Greek forces,
the subsequent purification of the
Beis Hamikdash, and lighting of

the Menorah. The victory of rabbim
b’yad me'atim (the many Greeks were
defeated by the few Chashmona’im)
is a focus of the paragraph, as it was

a miraculous deliverance that was
clearly orchestrated by G-d.

However, the Gemara in Shabbos 21b,
highlights an entirely different event as

Ms. Hadassah Tirschwell

Judaic Studies Faculty,

Yeshiva University High School for Girls

the central miracle of our Chanukah
commemoration celebration:

DO IDANWAW... ]2 1NT 712NN KN
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What is [the reason of | Chanukah?...
For when the Greeks entered the Temple,
they defiled all the oils therein, and
when the Hasmonean dynasty prevailed
against and defeated them, they made
search and found only one cruse of oil
which lay with the seal of the High
Priest, but which contained sufficient for
one day’s lighting only; yet a miracle was
wrought therein and they lit [the lamp]
therewith for eight days.

Shabbos 21b

According to this Gemara, the miracle
of the long-lasting oil is the defining
miracle of Chanukah, the essence

of the holiday. If so, when we seek

to understand the relevance of the
Chanukah miracle in our current times,
we must delve into the messages of the
long-lasting oil of the Beis Hamikdash.
Through appreciating the miracle of the
long-lasting oil, we can then search for
connections to modern-day Jewish life.

Greek Exile is Darkness

In Rabbinic literature, the Chanukah
imagery of light and darkness extends
far beyond the miracle of the Menorah
lights. According to Rav Shimon ben
Lakish in Breishis Rabbah 2:4, the
defining characteristic of the period

of Greek influence and persecution is
choshech, darkness. Rav Shimon ben
Lakish discusses the following passuk:

sDIND 19-5p ;AWM M2 7N LY
.01 "19-5Y NN ,07EOR MM
2N MWRIA

Now the earth was unformed and void,
and darkness was upon the face of the
deep; and the spirit of God hovered over
the face of the waters.

Breishis 1:2

He explains that the phrase alludes
to the four galuyos, exiles, of Jewish
history.

“Qm” ...nr53a XMp 1nND wph 12 W
5XIW b DY nawnnw 7 msa
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Rav Simeon ben Lakish applied the
passage to the [ foreign] powers...
Choshech symbolizes Greece, which
darkened the eyes of Israel with its
decrees, ordering Israel, “Write on the
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horn of an ox that you have no portion
in the God of Israel.”
Breishis Rabbah 2:4

The Nesivos Shalom questions why the
medrash specifically highlights the
decree of the keren ha’shor, the horn
of an ox, as the source of the darkness
brought about by the Greeks.! The
Greeks imposed many strict decrees
during their persecution of the Jews,
banning mitzvos such as bris milah,
Torah learning, and sacrifices in the
Beis Hamikdash.> Why does the
decree of the keren ha'shor represent
the quintessence of choshech that
defines the Greek galus? To answer
this question, we must understand the
concept of darkness versus light, as it
is exists within Torah.

The Motif of Light and
Darkness

Throughout Tanach, or, light, is
conceptually used in association with
spirituality and/or Torah.? In Mishlei
6:23, Torah is compared to light and
mitzvos are compared to candles:

JIR MM mMyn 13 0D
For mitzvos are candles and Torah is a

light.

In Mishlei 20:27, man’s neshama is
called the candle of G-d:

OTX Nw1 1
The candle of G-d is the soul of man.

The prophet Micha (7:8) conjures
up the image of light shining within
darkness to describe Hashem’s
presence in his life:

251k 1 qwna awx
When I sit in darkness, G-d is my light.

The imagery of candles and light
recurs in many other instances,
overtly and exegetically referring to
spirituality.*

Choshech, conversely, symbolizes

the absence of spirituality. Darkness
is often invoked as a punishment or
threat of distance from Hashem, as is
evidenced in Yechezkel 32:8:

DPPOX T DX YN 5P 79N Ny
I will place darkness on your land, the
word of G-d, the Lord.

In Amos 5:20, it similarly states:*

15 A21 K51 5ax iR XD 71 0P qun X5n
Behold, darkness, not light, is the day of
G-d and blackness not brightness in it.

Choshech exists as a direct contrast
to or; light and darkness represent
opposing forces within the realm of
spirituality.

Or and Choshech within the
Chanukah Story

With the above understanding of or
and choshech in mind, we can now
see how light against darkness is a
central theme of the original story

of Chanukah, both literally and
conceptually. The Greeks recognized
that the survival of the Jewish
community is not predicated upon
our physical existence, but rather
upon our spiritual existence. With this
knowledge, they sought to separate
Jews from religious practices such as
bris milah and sacrifices. However,
the Greeks understood that taking
away these individual mitzvos was
not enough to truly overtake the Jews
spiritually.

The image of ner mitzvah v’ Torah or®
— mitzvos are candles and Torah is a
light/torch — reveals the foundation
of Jewish spiritual life. Imagine a room
that contains a fiery torch and many
individual candles that were lit from
that torch. When a few candles are
extinguished, the room is still full of
light. If one would want to submerge

Rabbi Sholom Noach
Berezovsky

Rabbi Sholom Noach
Berezovsky (August 8, 1911

— August 8,2000) is widely
known for his teachings which
he published as a series of books
entitled Nesivos Sholom. He
studied in the Slonimer yeshiva
Toras Chessed in Baranovitsh,
and in 1940 was appointed rosh
yeshiva of Achei Temimim, the
Lubavitcher yeshiva in Tel Aviv.
In 1941 he opened the Slonimer
yeshiva in Jerusalem with

just five students. The Slonim
Hasidic dynasty was virtually
wiped out in the Holocaust;

the yeshiva in Jerusalem served
as the focus for its revival.
Rabbi Berezovsky served as

the Slonimer Rebbe from 1981
until his death.

Adapted from Wikipedia

the entire room in darkness, one must
eliminate the source of the light and
extinguish the torch.

This image can help us understand

the meaning of Rav Shimon ben
Lakish’s difficult statement in Breishis
Rabbah, regarding the decree of the
keren ha'shor. The Greeks instituted
many harsh decrees, with the intention
of eliminating Bnei Yisrael's spiritual
existence. However, the decrees against
individual mitzvos impacted Jewish
spirituality in the same way that the
extinguishing of individual candles
impacts the overall brightness of a
room that contains a fiery torch. Only
once the Greeks attacked the very
essence of the Jewish or by inculcating
the ideology of ““mbxa pbm o PX
5w — You have no portion with the
G-d of Israel,” was the source of the
Jewish religious light, the torch of our
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relationship with Hashem, in danger of
being extinguished.” It is for this reason
that the medrash focuses on the keren
ha’shor as the decree which “darkened
the eyes of Israel,” for it was this decree,
specifically, that brought about the
spiritual darkness of the Greek exile.

Thankfully, the story of Chanukah
does not end with the Greek decrees
and takeover. While many Jews were
swallowed up by the spiritual void
created by Antiochus and the Greeks,

a small group of Jews, the Makabim,
refused to believe that their connection
with G-d was severed, and thereby
resisted the darkness that was spreading
throughout the Jewish people. The
Makabim’s call of “mi laHashem eilai
— whoever is for G-d should follow
me,” reflects their insistence and
commitment to their relationship with
Hashem. Despite the Greeks’ efforts

to sever the connection between the
Jewish people and G-d, the Makabim
remained steadfast in their fight for
spiritual existence. The Makabim
protected the torch of Torah and
G-dliness from being fully extinguished
by the Greek onslaught, and in doing
so, saved the light of the Jewish people
from being extinguished.

The Gemara’s answer to the question
“What is Chanukah?” fits perfectly with
this understanding. The rampages and
desecrations of the Greeks threatened
to extinguish all light from Bnei Yisrael.
The lighting of the Menorah using

the single remaining pure jug of oil
represents the triumph of the light of
Torah in the face of nearly-subsuming
darkness. The miracle of the small jug
of oil that lasted for eight days alludes
to the equivalent spiritual miracle, the
survival of Bnei Yisrael’s connection to
Hashem and the perseverance of the
light of Torah. Chanukah reminds us
that despite tremendous darkness, as

long as there is one small “jug of oil”
remaining, as long as the torch has not
been extinguished, flames can be relit
and light will prevail.

Bayamim Hahem Bizman
Hazeh

Today, our world is threatened by the
darkness of a society in which morality
is subjective and religious observance is
dwindling. Our children and students
are enmeshed in a culture in which
deviation and exploration is “in,” and
tradition is “out.” The statistics of
intermarriage, as well as the rate of
attrition of Jews who have become less
observant or feel less connected to their
Judaism, are a frightening reflection of
the darkness that has seeped into the
larger Jewish community.®

It is true that there is darkness in our
world, and we must not underestimate
the effects and far-reaching effects of
the messages of society that encourage
us to believe bxw? 'pbxra phn b PRY,
that we have no relationship with G-d.
Yet as we celebrate Chanukah once
again, and light our menorahs each
night, we must remember the message
of the long-lasting oil. Darkness exists,
but the light of Torah cannot be
extinguished.

Just as the Makabim called for a

return to G-d and Torah values, we
must loudly proclaim our allegiance
and commitment to our relationship
with Hashem. In the face of darkness,
we must champion the beauty of a
relationship with G-d. We must nurture
the flickering flames that exist within
every Jew. If we want our neighbors,
children, and students to appreciate the
light of mitzvos, perhaps we must first
start by rekindling our commitment to
Torah and connection with Hashem.
Then, just as a small jug of pure oil was

able to miraculously extend the light of
Menorah, we will be able to extend the
light of Torah and mitzvos throughout

our homes and communities.

The true miracle of the Chanukah
story was the triumph of light over
darkness, of closeness over distance,
of spirituality over apathy. As we

light our menorahs this year, let

us daven for the same triumphs,
renewed connection and reinvigorated
commitment in our times — bayamim
hahem bizman hazeh.

Notes

1. See Nesivos Shalom, Ma’'marei Chanukah,
Ner Chanukah, Hemshech Or Hamenorah,
chapter 1, paragraph 2.

2. See Rambam, Hilchos Chanukah 3:1.

3. The similarities between Torah and

light exist even beyond the conceptual; in
numerologically, Baal Ha'Turim (Bereishis
1:4) points out that the gematria of Mxn1 nx
is 613, the same numerical value as the
word 1n2 and equivalent to the number of
mitzvos contained within the Torah.

4. For additional examples of the motif

of light, see Tehillim 4:7, Tehillim 36:10,
Tehillim 97:11, Iyov 26:10, Iyov 28:11, and
Eichah 3:2.

S. For additional examples of the motif of
darkness, see Yoel 2:2, Tehillim 35:6, Iyov 3:4,
and Iyov 29:3.

6. Mishlei 6:23.

7. See the Nesivos Shalom, Ma'marei
Chanukah, Ner Chanukah, Hemshech Or
Hamenorah chapter 3, paragraph 1, for an
in-depth explanation of the Greek tactics and
logic.

8. The Pew Research Center’s 2013 survey of
U.S. Jews, colloquially referred to as the “Pew
Report,” is one example of statistic-based
evidence of the increasing distance from
halachic Judaism and the Jewish faith that is
reported by many American Jews. According
to the report, only 48% of Jews raised as
Orthodox still consider themselves to be
Orthodox, and 58% of U.S. Jews have a non-
Jewish spouse.
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Springfield, MA
Cong. Brothers of Israel
Long Branch, NJ

Cong. Darchei Noam
Fair Lawn, NJ

Cong. Dor Tikvah
Charleston, SC

Cong. Eitz Chaim
Flushing, NY

Cong. Emek Beracha
Palo Alto, CA

Cong. Ezras Israel
Chicago, IL

Cong. Israel of
Springfield
Springfield, NJ
Cong. Kadimah-Toras

Moshe
Brighton, MA

Cong. KBY
Suffern, NY

Cong. Kehillath Jacob
Beth Samuel
Peterson Park, IL

Cong. Kehilath Jeshurun
New York, NY

Cong. Keter Torah
Teaneck, NJ

Cong. K.LLN.S.
Chicago, IL

Cong. Kol Israel
Brooklyn, NY

Cong. Machzikei Hadas
Ottawa, ON

Cong. Magen David of
‘West Deal
Ocean, NJ

Cong. Mogen David
Los Angeles, CA

Cong. Ohab Zedek
New York, NY

Cong. Ohav Emeth
Highland Park, NJ

Cong. Ohav Sholom
Merrick, NY

Cong. Ohr Hatorah
Phoenix, AZ

Cong. Ohr Saadya
Teaneck, NJ

Cong. Ohr Torah
West Orange, NJ

Cong. Or Torah
Skokie, IL

Cong. Rinat Yisrael
Teaneck, NJ

Cong. Rodfei Sholom
San Antonio, TX

Cong. Schomre Israel
Poughkeepsie, NY

Cong. Shaar
Hashomayim
Westmount, QC

Cong. Shaaray Tefila
Lawrence, NY

Cong. Shaare Tefilla
Dallas, TX

Cong. Shaare Tzedek
Englewood, NJ

Cong. Shaarei Tefillah
Newton Centre, MA

Cong. Sha’arei Tzedek
Mishkan Yair
Chicago, IL

Cong. Sha’arei Torah
Cincinnati, OH

Cong. Sherith Israel
Nashville, TN

Cong. Shevet Achim
Mercer Island, WA

Cong. Shomrei Emunah
Baltimore, MD

Cong. Shomrei Shabbos
Far Rockaway, NY

Cong. Shomrim Laboker
Montréal, QC

Cong. Shomrei Torah
Fair Lawn, NJ

Cong. Sons of Israel
Allentown, PA

Cong. Sons of Israel
Cherry Hill , NJ
Cong. Tifereth Beth

David Jerusalem
Cote St. Luc, QC

Cong. Torah Ohr
Boca Raton, FL

Cong. Torat Emet
Phoenix, AZ

Cong. Zichron Yisroel
Thornhill, ON

Darchei Noam Cong.
St Louis Park, MN

DAT Minyan
Denver, CO

Daughters of Israel
West Orange, NJ

Darchei Noam of
Glenbrook
Northbrook, IL

DRS High School for
Boys
Woodmere, NY

EDOS
Denver, CO

Eitz Chayim of
Dogwood Park
West Hempstead, NY

Elmora Hills Minyan
Union, N
Eretz Chemda

Katamon, Israel

Etz Chaim
Beit Shemesh, Israel

Ezra Bessaroth
Seattle, WA

Fifth Avenue Synagogue
New York, NY



Fleetwood Synagogue
Mount Vernon, NY

Forest Hill Jewish
Centre
Toronto, ON

Golf Manor Synagogue
Cincinnati, OH

Great Neck Synagogue
Great Neck, NY

Green Road Synagogue
Beachwood, OH

HAFTR
Lawrence, NY

Hebrew Institute of
Riverdale - The Bayit
Bronx, NY

Hebrew Institute of
‘White Plains
White Plains, NY

Heichal Shiloh
Rosh Ha'Ayin, Israel
Heichal Shlomo
Jerusalem , Israel
Herzlia - Adas Yeshurun
Winnipeg, MB
Hildesheimer Shul
Jerusalem , Israel
Hillel at Brandeis
Waltham, MA
Hoshen Modiin
Modiin, Israel
The Jewish Educational
Center
Elizabeth, NJ
JLI - The Johns Hopkins
University
Baltimore, MD
JLIC at Queens College
Hillel
Queens, NY
Joint Distibution
Committee
Jerusalem, Israel
Kehilat Zichron Yosef
Jerusalem, Israel
Kehillas Bais Yehudah

Tzvi
Cedarhurst, NY

Kehillat Ahavat Tzion
Ramat Beit Shemesh, Israel

Kehilat Chovevei Tzion
Skokie, IL

Kehillat New Hemsptead
Spring Valley, NY
Kehillat Ohel Ephraim

Ariel, Israel

Kehillat Shaareei Torah
Of Toronto
Toronto, ON

Kehillat Shaarei Yonah
Menachem
Modiin, Israel
Kemp Mill Synagogue
Silver Spring, MD

Kenesseth Israel Cong.
St Louis Park, MN

Kesher Israel Cong.
Harrisburg, PA

Kesher Israel
Washington, DC

Kew Gardens Synagogue
Kew Gardens, NY

Kingsway Jewish Center
Brooklyn, NY

Knesset Beth Israel
Richmond, VA

Knesseth Israel Cong.
Birmingham, AL
Kohelet Yeshiva High
School
Bala Cynwyd, PA
Koschitzky Minyan
North York, ON

KSY
Beit Shemesh, Israel

Lechu Neranana
Raanana, Israel

Lido Beach Synagogue
Lido Beach, NY

Lincoln Square
Synagogue
New York, NY
Lower Merion
Synagogue
Bala Cynwyd, PA
Ma’ayanot Yeshiva High
School
Teaneck, NJ

Magen David Sephardic
Wykagyl, NY
Margolin Hebrew
Academy
Memphis, TN
Marlee Shul
Toronto, ON

Meitar Merkazi
Be'er Sheva, Israel

Menorat Hamaor
Ramat Beit Shemesh, Israel

Merkaz Modiin
Modiin , Israel

Mishkan Shilo
Beit Shemesh , Israel
Mizrachi Bayit
Toronto, ON
MJE
New York, NY

Moledet
Be'er Sheva, Israel

Moriah Shul
Raanana, Israel

Moses Montefiore Anshe

Emunah
Baltimore, MD

Ner Tamid Cong.
Baltimore, MD

New Toco Shul
Atlanta, GA

North Shore University
Hospital
Manbhasset, NY

Nusach Hari Bnai Zion
St Louis, MO

NY Hospital - Queens
Flushing, NY

Ohab Zedek
Belle Harbor, NY

Oheb Zedek Cedar Sinai
Synagogue
Lyndhurst, OH

Ohev Sholom Cong.
Williamsport, PA

Ohr Shalom
Bet Shemesh , Israel

Or Chaim
Toronto, ON

Orot Hacarmel
San Diego, CA
Orthodox Union
New York, NY

Petah Tikva
Toronto, ON

Queens Jewish Center
Forest Hills, NY

Rambam Mesivta
Lawrence, NY

Rambam Shul
Be'er Sheva, Israel

Riverdale Jewish Center
Riverdale, NY

SAR High School
Riverdale, NY

SCY High
San Diego, CA
Sephardic Bikur Holim
Seattle, WA

Sephardic Institute
Synagogue
Brooklyn, NY
Sephardic Kehila Centre
Synagogue
Thornhill, ON
Shaare Zedek Cong.
Winnipeg, MB
Shaarei Shomayim
Cong.

Toronto, ON
Shaarei Tefilla
Las Vegas, NV
Shaarei Tefillah Cong.
Toronto, ON

Shaarei Torah Orthodox
Cong. of Syracuse
Dewitt, NY
Shaarey Yerushalayim
Valley Village, CA
Shaarey Zedek
Valley Village, CA
Shalhevet High School
Los Angeles, CA

Shivtei Yisrael
Ra'anana, Israel

Shomrai Shabbos
Toronto, ON

Simon Wiesenthal
Center
Los Angeles, CA

SKA High School for
Girls
Hewlett Bay Park, NY

South Fallsburg Hebrew
Association
South Fallsburg, NY

Spanish & Portuguese
Synagogue Of Montreal
Montréal, QC

Suburban Orthodox
Synagogue Toras Chaim
Baltimore, MD

Synagogue of the
Suburban Torah Center
Livingston, NJ

The Beachwood Kehillah
Beachwood, OH

The Frisch School
Paramus, NJ

The Jewish Center
New York, NY

The Jewish Center of
Atlantic Beach
Atlantic Beach, NY

The Jewish Learning
Initiative On Campus
Toronto, ON
The Kipa
Be'er Sheva, Israel

The Roslyn Synagogue
Roslyn Heights, NY

The Village Shul
Toronto, ON

Thornhill Community
Shul
Thornhill, ON

Tiferet Israel
Toronto, ON

Torat Emet
Columbus, OH

Touro Synagogue
Newport, RI

Ulpanat Orot
Downsview, ON

United Orthodox
Synagogues
Houston, TX

University of
Massachusets JLIC
Hillel
Ambherst, MA

University of
Pennsylvania Hillel
Philadelphia, PA

Viewmount
Toronto, ON

West Coast Torah Center
Los Angeles, CA
Westville Synagogue
New Haven, CT

‘Woodside Synagogue
Ahavas Torah
Silver Spring, MD

Yagdil Torah
Boca Raton, FL

Yavneh Academy
Paramus, NJ

JLIC at Yale University
Hillel
New Haven, CT

Yeshiva University
Torah Mitzion Kollel of
Chicago

Young Israel Of
Baychester Traditional
Synagogue
Bronx, NY

Young Israel of
Brookline
Brookline, MA

Young Israel of Canarsie
Brooklyn, NY

Young Israel of Century
City
Los Angeles, CA
Young Israel Of
Chomedy
Chomedy, QC

Young Israel of Deerfield
Beach
Deerfield Beach, FL

Young Israel of Flatbush
Brooklyn, NY

Young Israel of Forest
Hills
Forest Hills, NY

Young Israel of Fort Lee
Fort Lee, NJ

Young Israel of Hewlett
Hewlett, NY

Young Israel of Hillcrest
Flushing, NY

Young Israel of
Holliswood
Jamaica, NY

Young Israel of
Hollywood-Ft.
Lauderdale
Fort Lauderdale, FL

Young Israel of Houston
Houston, TX

Young Israel of Jamaica
Estates
Jamaica, NY

Young Israel of
Lawrence-Cedarhurst
Cedarhurst, NY

Young Israel of Long
Beach
Long Beach, NY

Young Israel of Memphis
Memphis, TN

Young Israel Of
Montreal
Montréal, QC

Young Israel of Neve
Aliza
Karnei Shomron, Israel

Young Israel of New
Hyde Park
New Hyde Park, NY

Young Israel of New
Rochelle
New Rochelle, NY

Young Israel of North
Woodmere
North Woodmere, NY

Young Israel of
Northridge
Northridge, CA

Young Israel of Oak Park
Oak Park, MI

Young Israel of
Oceanside
Oceanside, NY

Young Israel Of Orange
County
Irvine, CA

Young Israel Of Ottawa
Ottawa, ON

Young Israel Of Passaic-
Clifton
Passaic, NJ

Young Israel of
Plainview
Plainview, NY

Young Israel of Queens
Valley
Flushing, NY

Young Israel of Riverdale
Bronx, NY

Young Israel of Scarsdale
Scarsdale, NY

Young Israel of Sharon
Sharon, MA

Young Israel of Skokie
Skokie, IL

Young Israel of
Southfield
Southfield, MI

Young Israel of St. Louis
St Louis, MO

Young Israel of Staten
Island
Staten Island, NY

Young Israel of Toco
Hills
Atlanta, GA

Young Israel of West
Hartford
West Hartford, CT

Young Israel of West
Hempstead
West Hempstead, NY

Young Israel of West
Rogers Park
Chicago, IL

Young Israel Ohab
Zedek of North
Riverdale
Yonkers, NY



Yeshiva University | Rabbi Isaac Elchanan Theological Seminary

Rabbi Eli Kohl Rabbi Elie Schwartz
Rabbi, Young Israel of Stamford, Kollel Fellow/Avreich, Yeshiva University

H M 1 - Stamford, Connecticut Torah Mitzion Kollel of Chicago
inding the right rabbi

Rabbi Yaakov Lasson
- Educational Program Director, Rabbi Daniel Sherman
fo r yo u r co m m u n Ity Congregation Etz Chayim Associate Rabbi,
Toledo, Ohio West Side Institutional Synagogue
New York, New York

]
Is n ,t eas Rabbi Moshe Laster
NN Teacher, DAT Elementary Rabbi Elon Soniker

Denver, Colorado Incoming Rabbi,
Congregation Anshei Shalom

Rabbi Daniel Loew ‘West Hempstead, New York
...unIeSS you knOW Head of School,

Rabbi Pesach Raymon Yeshiva (RPRY) Rabbi Chaim Steinmetz
h t I k Highland Park, New Jersey Senior Rabbi,
W e re 0 0 0 ] Congregation Kehilath Jeshurun
Rabbi Josh Maslow New York, New York
Assistant Rabbi,
Young Israel of Century City Rabbi Joshua Strulowitz
Beverly Hills, California Resident Scholar,
Congregation Ohab Zedek
i . i Rabbi Gershon Meisel New York, New York
The Morris and Gertrude Bienenfeld Department of Jewish Career Regional Director, Southwest NCSY Teacher, Samuel H. Wang
Development and Placement, a department of Yeshiva University’s | Fouston Texes ey High School for Girl
Genter for the Jewish Future/RIETS, congratulates the following Rabbi Shalom Morris '
: : o e Rabbi, Bevis Marks Synagogue, Rabbi Josh Sturm*
rabbis upon their new rabbinic positions. The Spanish & Portuguese Assistant Rabbi,
Sephardi Community Young Israel of Staten Island
Rabbi Ari Ackerman Rabbi David Claman* London, United Kingdom Staten Island, New York
ﬁzl;ifﬁp;sefva?g;xontclalr State gillall;ll,ﬂii):l%rﬁigstlon Ahavas Sholom R.abbi Mike Moskvowitz* Rabbl Moshe Taub*
’ ’ Aish Campus Rabbi, Rabbi, Young Israel of Holliswood
Rabbi Ely Allen Rabbi Dovid Cohen Columbia University Queens, New York
Director of New Initiatives, Director of Community Outreach New York, New York i .
Yeshivat Lev HaTorah for Yachad and Regional Director of Rabbi Motti Neub Rabt?' Brahm \(Ve!nberg
Ramat Bet Shemesh, Israel Synagogues, Orthodox Union abbi Motti Neuburger Rabbi, Kemp Mill Synagogue
New York, New York Assistant Rabbi, The White Shul Silver Spring, Maryland

Rabbi Hayyim Angel Far Rockaway, New York

Rabbi of the Sephardi Minyan Rabbi David Eckstein Rabbi Uri Orlian Rabb.i Levi Welton*
and Rabbinic Scholar, Seif JLIC Campus Rabbi at Rabb" ‘ ! 'at. s Cefillah Rabbi, The Hampton Synagogue
Congregation Kehilath Jeshurun Johns Hopkins, Orthodox Union abbl, Longregation shaaray Lefilia Westhampton Beach, New York
New York, New York Baltimore, Maryland Lawrence, New York ) .
’ Rabbi Netanel Wiederblank
. . . A .
Rabbi Eliezer Bercuson Rabbi Zev Eleff gat?bb,' ER*“’;";S i°'?"}“f’"d Rabbi, Yeshiva Community Shul
Rebbe, Maimonides School Chief Academic Officer, abbt, bais “elilah ol Woodmere New York, New York
. X Woodmere, New York

Brookline, Massachusetts Hebrew Theological College ' -

Chicago, Tllinois o Rabbi Jonathan Ziring
Rabbi Avi Billet ’ Rabbi Ariel Rackovsky Sgan, YU Torah Mitzion
Rabbi, Anshei Chesed Boynton Beach Rabbi Avraham Feldman* E‘?lﬁbl’ (ErongT egation Shaare Tefilla Beit Midrash of Toronto
Boynton Beach, Florida Director of Special Projects, Amudim allas, lexas Toronto, Ontario, Canada

New York, New York Rabbi Sam Reinstein

Rabbi Gideon Black Assistant Rabbi,

Director of Professional Recruitment Rabbi Roy Feldman c tion Kol T )
and Leadership Development, Assistant Rabbi, Bong]:le &a 11\?n 3_ ls(rae
Orthodox Union NextGen/JLIC Congregation Kehilath Jeshurun rookiyn, New xor
New York, New York New York, New York .
’ ? Rabbi Dr. Jeff Roth .

_ o o oo roTman The Morris and Gertrude
et s poort i
Young Israel of Jamaica Estates Bergen County Thornhill, Ontario, Canada Jewish Career Deve!Opment
Queens, New York Teaneck, New Jersey Rabbi Shmuli Sagal and Placement services
Rabbi Rael Bl thal Rabbi M Greb Community Rabbi RIETS musmachim and

abbi Rael Blumentha abbi Maury Grebenau )T
Rabbi, Boca Raton Synagogue West Principal, Yavneh Academy of Dallas gu';ton ‘;D}:tcl{lg Syélagogu ¢ students, a§ V.V(',‘" as members
Boca Raton, Florida Dallas, Texas ulrey, United Kingdom of the Rabbinical Council
Rabbi Tuvia Brander Rabbi Effie Kleinberg Rabbi Shay Schachter of America (RCA).
‘lj\?bbii{Youfng;srCael of West Hartford Director of Educational and Religious SR{ng;?::age(?frskslgg) dmere

est Hartford, Connecticut Ak . S ) .

fr}(’;;’(‘)’;tt}(‘) ]é‘;ilaAd];‘Vﬂ Schools Woodmere, New York To find out how your community

Rabbi Steven Burg ’ ) can benefit from rabbinic
Director General (Mankal), Rabbi Nuriel Klinger Rabbi Moshe Schochet ) placement services, please
Aish HaTorah Jerusalem and Assistant Rabbi/Educational Director, ?}llghRs%}L?(ilprmcépalgoéhmam Studies, contact Rabbi Ronald Schwarzberg
Aish HaTorah globally Young Israel of Scarsdale H eb a Al 'dexan er S, Laross at rschwarz@yu.edu
Jerusalem, Israel Scarsdale, New York ebrew Academy

Miami Beach, Florida For dedication opportunities in
the placing and continuing
education of rabbis, please
contact paul.glasser@yu.edu

13098 PrIXY 1320 Naw

P . : *RCA members placed by the
Rabbi Isaac Elchanan Theological Seminary Morris and Gertrude Bionenfeld

An Affiliate of Yeshiva University Department of Jewish Career

Development and Placement
CENTER FOR THE JEWISH FUTURE




Yeshiva University Israel Alumni
invites the YU alumni and their families to a
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PAT BAMELAGH
CHANURAR EVENT

Pat BaMelach offers hands-on workshops, giving participants
historical, educational, cultural and tasty bread making activities.
Participants will take home their own delicious creations!
See more at www.PatBamelach.com
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Chanukah, Wednesday,
December 9th, 11:00AM

Workshop is an hour and a half

Price: 60 [ per person
Children under four are free
Location: Rosh Tzurim (Gush Etzion)

Spots are limited and on a first-come, first-served basis

7

.:F-”S‘;_‘-_-'_;-B’
*ﬂ Yeshiva University To sign up and for more information email

FRARL ALY MM Tamar.Schwarzbard@yu.edu or call 02-531-3014
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< Marcos and Adina Kotz TO rah or g

; UTO ra h 0 n‘ ine — Project of Yeshiva University Center for the Jewish Future

project of YU'S Certer for the Jewish Future

er, Carl Bauman, vehuda ben Barud h O

mally Shiur ¢ Daf Yomi  Parshat

1aShavua » Halacha ¢ History ¢
Rabbi Dr. Jacob J Schacter A
% Recondiling the Narrative and Legal Sections of aChShava ® and mUCh more!
. 1

Rabbi Shmuel Maybruch

The Sound of silence? The Controversy Qver Liste ‘L OV er 1 1 5’ 000 Shiurim an d
Eny articles and growing every
i Daniel Stein vri‘f‘ o .
Kew;s::;i L day. All materials available
Sunday February 16,2014 o for download completely
Rabbi Hershel Schachter free. Subscribe to a podcast

Da'a
Non Halachic Issugs

h - What Are Its Halachic Parameters 1 . ) i
i | or e-mail subscription of

Rabbi I1c;5he Tzvi Weinberg M c YOITI‘ favorlte ,Speaker 0'1'
adar/Purim 5774 - Longing and Hoping in theHGRE series. There’s something for
everyone on the largest web

site for Jewish learning online.

lal

available for iPhone &
Android phones
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