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One of the great symbols of freedom in the United States of America is the Liberty Bell.
Adopted as a symbol of emancipation by abolitionists in the 19™ century, it became a
quintessential American icon of liberty, with a verse from Sefer Vayikra etched on its side:

Proclaim liberty throughout all the land unto all the inhabitants AW 937 IR MIT ANRIA
thereof 9 my Nﬂpg1
Vayikra 25:10

This passage, from the Torah’s description of Yovel, announces the freedom of slaves and the
return of land to their original owners during the jubilee year. This liberation is heralded by the
blowing of the shofar on Yom Kippur of Yovel. We could suggest, then, that the shofar of Yovel
is also a symbol of freedom, the original symbol of freedom of the slaves and the land. Is there
any connection between this shofar of freedom and the shofar of Rosh Hashana? Seemingly, the
two have very different purposes. The Rambam describes:
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from your sleep and examine your deeds and return with
Teshuva and recall your Creator, those people who forget the
truth with the silliness of the times and waste all their years on
foolishness and emptiness that will not help and not save. Look
to your souls and improve your ways and mistakes and

abandon each one of you his mistaken path and his intention WK AWM TYAT 1977 091 TR
that is not good.” 720 KD
Rambam Hilchot Teshuva 3:4 7:5 72N NS 0'Mans

Clearly, the Rambam understands that the shofar of Rosh Hashana is a symbol of teshuva,
repentance. The purpose of the shofar is to motivate us to change, a far cry from the sound of
liberation. However, despite this fundamental difference, we find several connections and
parallels between the shofar of Yovel and that of Rosh Hashana. The Gemara underscores this
link in the following passage:

Our Rabbis taught: Whence do we know [that the blowing on New 7M7N T 99WAY PIN 1127 1N
Year must be] with a shofar? Because it says, Thou, shalt make 99W Nav (12 XIPAY) 1D

proclamation, with a shofar of teru’ah. I know this so far only of the W12 ,2273 K2R 27 PR N0

Jubilee; how do I know it of New Year? The text says significantly, In WM N TN 7P mwn
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the seventh month, when there is no real occasion for the expression, A% TGN PRY LYW
in the seventh month. Why then does it say, in the seventh month? To | 12 TIN2N ™) ¥ 2Wi WIN2

show that all the teru'ahs of the seventh month should be of the same 22 YW T ynwa v
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character. How do we know that there must be a plain blast before it?
Because it says, Thou, shalt make proclamation with a shofar of
teru'ah. How do we know that there must be a plain blast after it?
Because it says, Ye shall make proclamation with the shofar. I know XOX %9 XY 97 1779
this only of the Jubilee; how do I learn it of New Year also? It says 7750 =PI AW WK 93
significantly, in the seventh month. YW W
Rosh Hashana 33b

0D IR WRD

The only explicit Torah reference to a shofar is found in the context of Yovel. Hence, the
Gemara derives that both the type of instrument as well as the structure of the sounds of the
Rosh Hashana shofar are derived from the shofar of Yovel. In addition, the Mishna in Rosh
Hashana (26b) records that according to the majority opinion, the shofar of Rosh Hashana and
its Yovel counterpart are the same shape and require the same berachot. Rashi (26b s.v. Shaveh)
notes that although the blowing on Yovel is “not for tefillah and not for zikaron but as a sign for
the emancipation of the slaves and annulment of the sale of land, nonetheless they must be like
practiced like Rosh Hashana because we learn a connection of a gzeirah shavah (a Talmudic
means of comparison).”

What is the meaning of this gzeirah shavah, this correlation between these two shofarot?

Perhaps with an exploration of a key theme of Rosh Hashana we can appreciate this connection.
In our Mussaf service on Rosh Hashana we proclaim, 221¥ 0777 0171 -Today is the conception
(or birth) of the world. However, the Ran (Rabbeinu Nissim ben Reuven, 14" ¢.) in his
commentary on the Rif in Massechet Rosh Hashana (3a s.v. Brosh) cites earlier sources that
Rosh Hashana is not the anniversary of the beginning of the world. The beginning of the world
was five days earlier. Rosh Hashana is the anniversary of the creation of man, the sixth day of
creation. The roots of our experience of Rosh Hashana on the first of Tishrei this year stem
from that original Rosh Hashana, with the creation of Adam, and the initial story of creation
contains elements which define Rosh Hashana.

Commentaries have noted that the creation of man was a complex one, involving two stages.

26. And God said, Let us make man in our image, after our 11A9%2 DR WY1 29K AR (10)
likeness; and let them have dominion over the fish of the sea, W21 2% NAT2 1777 1NN
and over the birds of the air, and over the cattle, and over all the 9221 IR 2221 7722 DRWn
earth, and over every creeping thing that creeps upon the earth. K27 (72) :7IRA 29 W wn
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27. So God created man in His own image, in the image of God
created He him; male and female He created them.

Breishit 1:26-27

PIRT 2w MINN 72X (7)
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they were created, in the day that the Lord God made the earth T 00 TR W 991 () (0one

4. These are the generations of the heavens and of the earth when
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and the heavens, S. And every plant of the field before it was in the | >3 MnX> DIV 7TWH WY 221 PIR2
earth, and every herb of the field before it grew; for the Lord God QIR VIR ¥ 200K ' 0nn KD
had not caused it to rain upon the earth, and there was not a man 72V XY (1) INT IR 7297 PR
to till the ground. 6. And a mist went up from the earth, and [N *39 93 DX APWM 7RG 1
watered the whole face of the ground. 7. And the Lord God 7Y DTN X DTN P12 37 (1)
formed man of the dust of the ground, and breathed into his [n naw TD,N: HD: nmxT 1:3
nostrils the breath of life; and man became a living soul. i u:?i:;iz;s:;
Breishit 2:4-7

The first portrayal of the creation of Adam is natural, biological. The culmination of the creation
is described as male and female, descriptions which also fit all members of the animal kingdom.
In contrast, the second portrayal reflects the creation of a spiritual being, a living soul endowed
with a spirit. This two-tiered creation reflects the dual nature of man; we are at once natural
creatures and also spiritual beings.

These two aspects also reflect two different realms of experience: din (justice) and rachamim
(compassion). The natural biological world is one of justice. Nature is unforgiving in its
constant struggle of survival of the fittest. Imagine if a sickly wildebeest would plead for mercy
from an advancing lion. Would the stalking predator consider mercy? This is the realm of
nature. The English philosopher Thomas Hobbes once described life in the state of nature (the
realm of din) as “solitary, poor, nasty, brutish and short.” In contrast, the realm of the spiritual,
which transcends the natural order, is graced with the phenomena of rachamim. Human beings,
endowed with a Divine spirit, Nishmat Chayim are capable of and the beneficiaries of
compassion, a higher level of existence.

Rosh Hashana is the anniversary of the creation of Adam in general and these two tiers in
particular. Man was first (either chronologically or conceptually) created as a biological
organism, shackled by the limits of the natural world. Then, Hashem emancipated Adam from
the natural world by endowing him with a living soul. Hence, Rosh Hashana is a day of freedom
in the most profound sense. As Rabbi Samson Raphael Hirsch points out regarding death and
Tumah, the natural world is one of confinement, and death is the ultimate submission to the
natural order. The existence of nature is limited and chained. In contrast, the realm of the spirit
is free. The soul of a person lives on eternally, not bound by the shackles of physicality or the
limits of death. The ability to be proactive, creative, imaginative beings that transcend our
surroundings is the product of our freedom, our spirituality, our realm of rachamim. Rosh
Hashana is the anniversary of our freedom from the realm of nature, the world of din to the
realm of the spirit, the world of rachamim.

Perhaps now we can appreciate how the shofar of Rosh Hashana is also a symbol of freedom in
light of the following Midrash:

Yehuda the son of Nachman began, “Elokim went up with a (1 @°%7n) 1N 1AM *292 AT )
blast, Hashem, with the sound of the Shofar. At the time that BIP2 7 PN ATONR Y
the Holy One Blessed be He sits and goes up onto the throne of AW WP 77PAY YW BN

R T2 RIT 72 T ROD BV
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judgment, he goes up in judgement. Why? “Elokim went up YW AY1IN2 259N 19V vy

with a blast. And at the time when the Jewish people take their TPIDW DR PO IR
shofars and blast before the Holy One Blessed be He, He stands DI T 7173P 197 PYRIM
from the throne of judgment and sits on the throne of ' N7 @A ROI2 AW 1T
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compassion, as it says: Hashem, with the sound of the shofar,
and he is filled with mercy for them and has compassion on them
and switches for them the element of justice to mercy. When? In
the seventh month.

Midrash Rabbah Vayikra 29:3

In his classic chassidic work, Bnei Yissaschar, Rabbi Zvi Elimelech Shapiro of Dinov (19* c.)
explains this Midrash. The origins of Rosh Hashana are in the realm of din. Itis a time of justice
before Hashem. However, through the sounding of the shofar, we shift from din to rachamim.
This is derived from the shift in the verse from the name Elokim to Hashem. Initially, the verse
speaks in the name Elokim, which signifies justice. However, through our blowing of the shofar,
we are freed from the clutches of din and granted rachamim, signified by the concluding name
Hashem. This development parallels the initial creation of Adam. Much like the process of the
creation of Adam himself involved a transformation from the realm of justice to mercy, the
sounding of the shofar engenders this same shift.” We learn that the shofar of Rosh Hashana
reenacts the original creation of Adam and his emancipation from the limits of justice to the
openness of mercy. The key difference between the first Rosh Hashana of Adam, and our Rosh
Hashana today is that in the initial creation, Hashem evolved the process of change alone. Man
was passive in his transition from the natural existence to the freed, spiritual one. On our Rosh
Hashana, with the blowing of shofar, the capacity for transformation is in our hands. The
Rambam’s description of renewal and return to Hashem is a process of freedom. We are
empowered to emancipate ourselves with the shofar. Hashem has given us the tools to free
ourselves from the natural, limited existence we may have been living during the past year and
tap into the spiritual freedom of Teshuva. By returning to Hashem we shift ourselves from lives
of din to lives of rachamim. We now understand that while the Liberty bell and the shofar of
Yovel symbolize freedom, the shofar of Rosh Hashana shares and surpasses this theme of
emancipation. For while the shofar of Yovel proclaims freedom of our physical world, the shofar
of Rosh Hashana provides a freedom of transcendence, a spiritual emancipation.

> We now understand why in the first description of creation the name Elokim is employed, as it is the creation in the
realm of justice, whereas in the second story it includes and begins with the name Hashem, the name of compassion.
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Yeshiva University Center for the Jewish Future - Rabbi Isaac Elchanan Theological Seminary
invite you to an

Erev Yom Kigpur Leil Iyun

Motzei Shabbat, September 26, 2009

9:30pm - Rabbi Dr. Jacob J Schacter

Senior Scholar, Center for the Jewish Future
- Optimism, Hope, & Human Greatness:
A Different Perspective on Yom Kippur
oh 10:30pm - Rabbi Aaron Kahn

Rosh Yeshiva, RIETS

Erev Yom Kippur - What Is It?

Open to Men and Women * No Registration Required
Complimentary Parking and Refreshments Available

Yeshiva University, Wilf Campus

Lamport Auditorium
Entrance on Am rdamf\_\@,_petw 186 and 187 St (Zysman Hall)
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THE YESHIVA UNIVERSITY STUDENT MEDICAL ETHICS SOCIETY AND THE YESHIVA UNIVERSITY CENTER FOR THE JEWISH FUTURE PRESENT
THE FULD FAMILY MEDICAL ETHICS CONFERENCE
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JEWISH PERSPECTI

SUNDAY, OCTOBER 18, 2009
YESHIVA UNIVERSITY, WILF CAMPUS

RABBI EDWARD REICHMAN, M.D.
CONFERENCE CHAIRMAN

PRE-REGISTRATION REQUIRED. GO TO WWW.YU.EDU/MEDICALETHICS
FOR MORE INFORMATION, CONTACT US AT MEDICALETHICS@YU.EDU
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PERSONALIZED MEDICINE
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provide continuing medical education for physicians.



